PARTICULARS ABOUT TIRUMALA 


General: 


— Height 2,820 Feet above sea level. 

Temperature : — Maximum 94° Minimum 60° 
Rainfall 40" 


INCOME FROM TEMPLES FOR APRIL, 1973. 





Rs. 

Ps. 

1 

Sri 

Venkateswaraswamy Temple, Tiriimala 

... 41,74,453 

64 

2. 

Sri 

Govindarajaswami Temple, Tirupati. 

41,434 

50 

3. 

Sri 

Padmavatbi Devi Temple^ Tiruchanoor 

37,184 

82 

4. 

Sri 

Venkateswaraswamy Temple, Mangapuram 

2,587 

40 

7. 

Sri 

Kodandaramaswamy Temple, Tirupati. 

1,508 

99 

6. 

Sri 

Kapileswaraswami Temple, Tirupati. 

1,049 

76 

5. 

Sri 

Vedanarayanaswamy Temple, Nagalapuram. 

961 

17 

8. 

Sri 

Kalyana Venkateswaraswamy Temple, 





Narayanavanam. 

122 

25 



Total 

... 42,59,302 

53 


PILGRIMS’ PARTICULARS 


Number of pilgrims, who availed T. 
Transport facilities on Ghat Road 

Number of Pilgrims, accommodated 
in the choultries 

Number of vehicles to Tirumala 
by Ghat Ro^d 


APRIL, 1973. 

T. D. ( Adults . . . 5,41 ,106 

Children ... 52,801 

at Tirupati ... 1 ,06,71 4 
at Tirumala .. 1,37,115 

Motorcars ... 7,352 

Motor Cycles . . . 223 


-it 



Visit 


DURING 


MANGAPURAM 


SARSHATKARA VAIBHAVA FESTIVAL 

From 4-7-73 to 6^7-73 

Puranas that Lord Venkteswara stayed here for some 

months after his marriage and before pronieding to Tirumala. 

Special arrangements are being made by the management to meet 
the influy of the pilgrims. AU tiie devotees may_ utilise this opportu- 
nity and receive the blessings of the Lord. 

Issued by .* T. T. DEVASTHANAMS. 

♦ Manga pn ram is sttuated Oil fliB book of sso^ STOTP ainiitM ot 6 miles from Tiropati on 
Tirapati-Bafeirapet Road. Hiere are direct buses between Tinunala and b^fangapturam. 
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Cover Page. Lwd Venksteswara in Pearl Coat. 


Dm to some unforeseen arcwnstances the tnagazine 
eoidd not be released in time. We regret very much for the 
inconvenience caused to the readers — EDITOR. 


■^^eiltorlcil ***•.* 

JVith the current issue^ our “ Sapthagiri ” has grown up by one more year 
from Its infancy. We thank all the readers, agents and officers-in-charge of 
various T.T.D. Institutions, for their unstinted support to the Journal to maintain 
the present circulation in the face of the un-precedented disruption of every thing, 
that the country has witnessed during the period between September, 72 to 
April, 73. But for this support it has received, the magazine would have been 
convalescing by now on account of the drop it would have had in circulation^ 
Thank God, Devotion carried the palm over differences 

The management with a view to bestow the magazine independent entity 
so as to serve as a bridge between the two banks of devotion, the 
fhst being the temple and the other the pilgrim public, has taken a decision 
to make the Journal more independent and self-reliant The present 
Executive Officer, m all magnanimity, has not only honoured the 
commitment hut also has been taking active steps, giving his helping 
hand, to make the steps of Sapthagiri steady and sturdy. Now it becomes 
imperative on all the subscribers, advertisers and other philanthropic public, 
to make the magazine self-sufficient in all aspects enabling it to serve the cause 
of the pilgrims with renewed vigour in future also. The magazine will intum 
be projectmg the image of the institution, by reasonable interpretations and 
clarificaiions to its activities ~ while representing the remediable grievances 
of the pilgrim public, seeking necessary redressal so that the pilgrimage 
becomes a happy memory for them instead of an ordeal. With this intention 
only we have also opened letters column for eliciting reader's opinions on various 
subjects connected with the magazine, or the pilgrimage to religious centres 
Constructive, uninhibited, and practicable suggestions on any remediable problem 
M>ill find place in these columns. 

A notable achievement of the department was that it could cause 
a vent of action to the thoughts of the management, that the interests of the 
institutions would be served better only by a co-ordinated and well-knit publicity 
system. Perusing the sales net-work of Sapthagiri with as many as 55 agencies 
and 42 T.T.D. Institutions as sales centres m 8 states, and having been fully 
convinced of the possibility for higher sales for the other valuable T. T. D. Publi- 
cations which are but the exclusive products and property of the Devasthanams, 
the management shifted them to the control of Sapthagiri from November, 1972 
enabling us to make^ them availcble for sale on liberal discounts and other 
trade concessions The results of this short period have given us a new lease oj 
confidence that we could disappoint neither the management nor the devotees 
who are in quest of good sales and publications respectively . 

But all was not well with us We had our disappointments too. While the 
disruption of communications impeded the circulation prospects ,the restricted 
supply of electricity stood in the way of the scheduled release of the journal 
We are yet to reach normalcy. We hope the readers would bear with us. 

But what ever and however we may say, the readers are the best Judges 
We are, afterall, only the instruments of the great Divine Drama. ifc- 






Photo thken in connection with the Anniversary Celebrations of the T. T* D. Information centre 
Bangalore. In the picture mre seen Sarvasri A. R. Badri Narayana (3rd from left) Sri Mohanlal 
Sukhadia, Srimati and Sri S. V. Subramaniyan (E. O. T.T.D.) 


Anniwsary of the T. T. D. Mormatioii Centre 
Bangalore. 

Sri Mohan Lai Sukhadia, the Honourable 
Governor of Mysore inaugurating the 17th 
Anniversary of the T.T.D, Information Centre, 
Bangalore assured, that he would do his best 
to ^ the running of direct buses from Bangalore 
to Tirumala. The Honourable Governor was 
speaking at the anniversary function held on 
1 — ^5 — 1973 at the Town Hall Bangalore. 

The Honourable Governor in his speech 
wished the managements of other reli^ous 


shrmes and temples to follow the example of 
the T.T. Devasthanams, in stimulating the 
sense of integration and oneness as we well as 
broadening the outlook of the devotees. 

Sri A. R. Badari Narayan, Minister for 
Education, presiding over the occasion laid 
emphasis m his presidential address on the 
points referred by the Governor. 

Earher Sn V.R. Naidu, President of the 
Local Advisory Committee, welcomed the 
gathering. 
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Prize distribution by 
Sri S.V. Subramaniyaii 



Sri S.V. Subramaniyan, Executive Of&cer, 
T. T. Devasthanams, who gave away prizes to 
the winners of the Suprabhatam competition, 
replying to the suggestions made, informed 
the gathering that in view of the policy decision 
taken by the management not to allow private 
buses to Tirumala, special arrangements only 
can be made to see that the pilgrims arriving 
at Tirupati need not wmt for more than half an 
hour on their onward journey to Tirumala. 


Sri A. Valhappan, District Collector, 
Chittoor who has been the Specified Authonty 
(in place of the T T D. Board of Trustees) 
distributed the pictures of Lord Venkateswara 
to the distinguished guests 

Kuman Padraasri and Sn B. P. Revanna 
also spoke. 


6 


SAPTHAGIRI 


New Chariot bf Sri Govindarajaswami was put on tnal on 7 — ^5 — 73 at Tiiupati. 

Sri Sivananda Mouna Swamigal supervised 
The New Chariot of Lord Govindaraja- the celebration More than two thousands 
swamy, which was constructed at a cost of iHdgrims witnessed the procession of this chariot 
about Rs. 3 lakhs, under the direct supervision on which the portrait of Loid Govindaraja 
of Sri Sivananda Moima Swamy of Tiruvalam was adorned for the purpose 



Sri S. V. Subraraaniyan Executive Officer T.T.D; Sn Sivananda Mouna Swamy gal and 
Sri P. Govindachan of one of the Acharya purusha families of Govindaraja Temple 

Sn S. V. Subramamyan, the Executive W.G District recently Dwaraka Tirumala 
Officer and rnany other officials of the T T D which is at about 12 nules from Bheemadolu 
took part m the processtoB, ,, ^ ^ venkateswara 

T.TJ>. Choultry at Dtraraka Tirumala. Tirumala There are regular con- 

veyances from Bheemadolu the nearest Railway 
The Tirumala Tirupati Devasthanams has Station on Vijayawada — ^Waltair line of South 
opened a choultry at Dwaraka Tirumala, Central Railway 
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The New Chariot 



Pilgrims who are unable to perform theii 
pilgrimage to Tirumala, the seat of the 
Lord of the Sevenhills do generally fullil 
their vows in this holy place 


We hope all the devotees would visit the 
holy shrine and receive the blessings of the 
Lord enshrined^ therein and make use of the 
services of the Choultry of the TT.D 


The T.TD. Publications and picture of 
Lord Venkateswara will be available m various 
sizes for sales, besides the copies of Sapthagiri 
journal. 


Information Centre, Chittoor. 

The T.T.D. Management has closed down 
the T.T D Information Centre at Chittoor with 
effect from 1—5—1973 
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The T T. D. Infoimation centre at 
Jadcherla (A.P ) also has been closed. 

Other news. 

The Government of Andhra Pradesh have 
upgraded the Executive Officers posts of the 
foUowmg temples to the cadres of Deputy 
Commissioners, Endowments. 


1 Sn Venkateswaraswamy Temple, 
Dwaraka Timmala. 

2. Sn Sitharamachandraswamy Temple, 
Bhadrachalam. 

3. Sri Durga Malleswaraswamy temple, 
Vijayawada. 



Sn Seetaramachandraswamy temple, Bhadrachalam. 

Photo by : Sri Y. Narasimha Rao^ Bapatla. 




SRI AUROBINDO’S SAVITHRI 


Sri a. VENKATA RAO, m.a. 
TIRUPATI 


(Continued from March 1973 issue) 

The struggle theme m “ Savitri ” is between 
Savitri. and Yama (light and Darkness, or 
Death and Immortality or goodness and bad) 
for “ the soul of the world called Satyavan ” 
with the magnifident triumph of Savitri over 
Yama, Life Divine will be founded in its 
resplendent glory. Aswapathy’s Yoga is the 
Integral Yoga prescnbed by Sri Aurobindo to 
the humanity at large to attain beautitude. So 
also the stnfe between Satan (Yama) and God 
(Savitri) to save Adam (Satyavan). 

In Paradise Lost, God deputed His Son, 
Jesus, for this purpose. Mother Goddess sent 
Savitri, her incarnation with divine consdous- 
ness and quahties to redeem Satyavan’s soul. 
Here Yama tried to tempt Savitri with alluring 
boons. Satan tempted eve and attempted to 
tempt Jesus, God’s son with all sorts of tricks, 
like Comus, and Dalila 

Metre: Besides the thematic content and 
symbolic language, the third element in overhead, 
poetry, is the rhythm. The poetic line is 
the miraculous fusion of idea, language and 
rhythm (Sat-Chit-Ananda!) Sri Aurobindo 
writes: ■ 

“ The structure of the pentameter blank 
verse in “Savitri” is of its own kind and 
different in plans from the blank verse that has 
come to be ordinarily used in English poetry. 
It dispenses with enjambment or uses it very 
sparin^y and only when a special effect is 
intend^; each line must be strong enough to 
stand by itself, while at the same time, it fits 

8. Savitri. pp. 908. 

9. Letters of Sri Aurobindo (Third Series), p. 14. 

10. Savitn, p. 25. 

2 


harmoniously into the sentence or paragraph 
like stone added to stone; the sentence consists 
usually of one, two, three or four hues, more 
larely five or six or seven; a strong close for 
the sentence is almost indispensable; except 
when some kind of inconclusive eadence is 
desirable, there must be no laxity or diffusive- 
ness m the rhythm or in the material flow any 
where there must be flow but not a loose 
flux.® In the first reading, the blank verse in 
Savitn, may be found as dull and monotonous* 
but subsequent readings will prove its natural 
beauty and rhythm, " which we will find in 
Sanskrit literature, especially in Kalidasa. As 
Browning remarked about his own poetry, 
Sri Aurobindo’s poetry is a mantric, mystic 
poetry, which is not written as a substitute 
for a dgar. 

Rhythm: 

Sri Aurobindo is of the opinion, that 
rhythm and word music are indispensable but 
are not the whole poetry. Certainly the 
significant and feeling suggested and borne 
home by the words and rhythms are a capital 
part of the value of poetry.® The rhythm in 
Savitri verse has Pope’s geometrical symmetry 
and neat divisions, balanced sin^e lines, viz., 

(d) “But wisdom comes and vision grows 
within... 

(h) “ A dense veil was rent, a mighty whisper 
hear ”.i’ 

(c) “ Sunbelts of knowledge and moonbelts of 
delight”.!® 

11. Ibid,, p. 47. 

12. Ibid., p, 103. 
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{d} “All Times is one body, space a single 
book.”^® 

(«) “ Objects are his letters, forces are his 
words,”^* 

Epigrammatic finish of "the hnes gives a 
careful and consummate craftsmanship and 
refreshing effect to the verse The poet under- 
stood the novelty and difficulty m this rhythm- 
structure and he wrote to a correspondent m 
1932 “ you cannot take that as a model; it is 
too difficult a rhythm-structure to be a model. 
I shall myself know whether it is a success 
or not, only when I have fimshed two or three 
books.” As the entire epic was wntten in this 
manner, we are not unjustified in the conclusion 
that the poet is satisfied with this structure. 

bnagery: 

Tl^ similes and metaphores in Savitn 
have Miltonic scope and amplitude widi 
Homeric precision and Kahdasian mellowful- 
ness. In Book I canto IV, Man is compared 
to “the sailor on the flow of line,” z.e., a 
sailor in tme. He begins with time and he is 
trying to voyage to etermty. This ingenious 
similitude sustains from pages 62 to 65 in 
Vol. I-l-IV. Such a grand and long simile is 
rare in epic poetry. 

“ Thus is the sailor on the flow Time, 

This IS Wmld-Matter’s slow discovetj 
Who, launched into this small corporeal birth. 
Has leamt his craft in tiny bays of self, 

But dares at last unpluml^d infinitudes, 

A Voyager upon eternity’s seas 


A trafficker in small impermanent wares. 

At first he hugs the shore and shims the breadths, 
Dares not to affront the far-off perilous main 


He travels close to unfamiliar coasts. 

And finds new haven in storm-hroubled isles 
Or, guided by a sure compass in his thou^t. 


He plunges through a bright haze that sides 

the stars, 

Steenng on the trade-routes of Ignorance. . 


A seeker of the islands of the Blest, 

He leaves the last lands, crosses the ultimate 

seas, 

He turns to eternal things his symbol quest. 
Life changes for him its time — constructed 

scenes 

It’s images veiling infinity 

Earth’s borders recede and the terrestnal air 

Hangs round him no longer its translucent veil 


The eyes of mortal body plunge their gaze 
Into Eyes that look upon eternity. 


He crosses the boundmies of the unseen 
And passes over the edge of mortal sight 
To a new vision of himself and things . . 


His is a search of darkness for the light. 
Of mortal life for immortality 


A sailor on the Inconscient’s fathomless sea. 

He voyages through a starry world of thought 
On Matter’s deck to a spiritual son 

He carries her sealed orders in his breast 
Late will he know, opening the mystic script, 
Whether to a blank port m the Unseen 
He goes or, armed with her fiat, to discover 
A new mind and body in the city of God 
And enshrine the Immortal in his glory’s house 
And make the finite one with Infinity 
Across the salt Waste of the endless years 
Her ocean winds impel his errant boat. 

The cosmic waters plashing as he goes, 

A rumour around him and danger and a call 


13 Ibid.,p 741 


14 Ibid..p 764. 
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And never can the mighty traveller rest 
And never can the mystic Voyage cease. 

Till the nescient dusk is lifted from man’s soul 
And the morns of God have overtaken his 

night 


There is a plan in the Mother’s deep world whim 
A purpose in her vast and random game 
(Which need be completed in this life itself) 

Sri Aurobmdo tried to obtain new meanings 
and visions by telescoping two or more words 
for deliberate effects, as in Sanskrit ‘ samasas,’ 
e.g., Thought streams, foam-maned, time-flakes, 
gold-horned herds, cave-heart 

He made some danng hyphenated combi- 
nations like sun-herds and moon-flocks, thought- 
food, sea-heart, soul-nature, flower-mouth. Sun- 
world, heaven-bliss, etc. 

Some criticisms answered. 

Whether bonafide or malafide, we hear a 
sort of cntidsm about this epic Savitn, from 
some detractors, like Milton’s. Let us first take 
the criticism about its size and structure — its 
unconscionable length and its lopsided structure. 

Here lopsided structure is not the criterion, 
the totality of the contents and the totality of 
effect are the aspects that matter much From 
these points of view, Savitn fulfils the ideal 
structure, when compared to other poems of 
similar size and scope. Regarding “uncon- 
scionable length,” Sn Aurobmdo himself defen- 
ded m the following terms.” “ Its length is an 
indispensable condition for carrymg out its 
purpose and everywhere there is this length 
in every part, in every passage, in almost every 
canto or sections of a canto It has been 
planned not on the scale of Lycidas or Comus 
or some bnef narrative poem, but of the longer 
epical narrative, almost a minor, though a 
very minor Ramayana, it aims not at a minimum 


but at an exhaustive exposition of its world" 
vision or world-interpretation . . omitting 
nothing that is necessary, fundamental to the 
completeness It will of course, seem much 
too long to a reader who does not imderstand, 
what is written or understanding, takes no 
mterest in the subject, but that is unavoidable.” 
Even shorter poems like ‘The Wasteland’, ‘The 
four quarters’ are baffling us with their meaning 
and structure. So it is no surprise that the 
longest epic offers various layers of meaning to 
the sadhak. 

Second charge levelled against Savitri is 
that the human interest is not sufficient. This 
IS not at all true. Savitri is as much a human 
character as it is a divine one. That is why, 
the legend offers the human values to the story 
and symbolic layers rejiresent the divine con- 
ceptions. Savitri is the very human embodi- 
ment of divinity. Savitri loves not only God 
but also humanity at large. She is the redeemer 
of human ills and sufferings. Hence, this 
charge is not tenable. 

Thirdly, it is alleged that there is intrusion 
of much philosophy and mysticism. As every 
one knows, Sri Aurobindo has put his “ Life 
Divine ” into poetic form. Savitri is the genuine 
reality and she makes real the mysticism and 
the philosophy in the epic, like Ihe overhead 
sky and its reflection in the waters. When his 
magnumophus “ The Life Divine ” is trans- 
formed into poetry, through the twin media of 
legend and symbol, it is but natural that it 
will be repleted with philosophy and mysticism. 

Fourthly, there is a storm in a tea up, 
about the poetic style of Sn Aurobindo’s blank 
verse, as the “ Poetry Review ” of London 
classified it as Miltomc but Prof. De Sola Pinto 
called it Jennysonian. He combines Milton’s 
profound scholarship, austere sublimity, remar- 
kable orgamc music, matchless command of 
the medium and Tennyson’s pictorial beauty, 
superb craftsmanship, choicest diction and 


15 Ibid , 1-1-4 pp 62-65 
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music and rhyme of chiselled perfection. The 
density and terseness of Milton’s Paradise Lost 
Books I and II will swane in the succeeding 
books; so also the the first few cantos Sri 
Aurobindo’s epic are bad nuts but the following 
cantos are not so very difficult We should 
not forget that Sri Aurobmdo, has put into 
poetic form his “magnum opus” ‘ The Life 
Divine.’ For an uninitiated reader, it offers 
some sort of resistance in the initial stages as 
in Yoga, when the reader persists with patience, 
then its spiritual contents will dawn upon his 
mental horizon. Hence, there may be that 
communicable simplicity; if that is the add 
test for all good poetry, nearly 90% of the 
best works should be put into the cold storage, 
like Eliot’s, Sri Aurobindo’s poetry demands 
intellectural alertness and unwavering concen- 
tration from its readers. 

As Sri Aurobindo himself stated, he used 
“ Savitri ” as a means of ascession. He began 
on a certain mental level. ‘ Savitri * has not 
been regarded by him as a poem to be written 
and finished, but as a field of experimentation 
to see how far poetry could be written from 
one’s own Yogjc consdousness Mid how that 
could be creative. Hence, it is ** a new poetry 
with a new law of expression and technique.” 
Hence, this eluddation of Sri Aurobindo may 
dispel the derigrator’s doubts and discursive 
diagressions. 


Dr. Prema Nandakumar says : “ Savitn is 
the Dawn itself, it is Light, it is Life. There is 
so much darkness and despair in the world 
today; the remedy can only be a new invasion 
of Light and Hope, a new incarnation of Love, 
and “ Savitri ” is such an invasion, it is nothing 
less than such a revelation of receding Night 
and the imminent arrival of a greater Dawn.” 

Let me sum up this brief study with the 
sage saying of Dr. Srinivasa Iyengar (K.R.S.), 
who is a doyen among Indian Literary Critics. 
“ The Mahabharata story of Savitri and Satya- 
van is now rendered a new with scaffolding uni- 
maginably vast and undertones of incalculable 
import, written in blank verse but with a weight 
of thought andadges of articulation unattempted 
ever before. The pOMU with its 23,000 lines 
spares, earth and heaven, comprises life, death 
and immortality. It is a modern, Divina 
Commodia, in which paradise is last and won 
Man learns to exceed himself and Savihd, the 
girl wife, becomes mother might and vanquisher 
of death and also the creatiix of life divine on 
this terrestrial base. Sri Aurobindo often 
speculated on contours of future poetry, par- 
taking of the power of the ancient mantra and 
achiving the instantaneous communication bet- 
ween souls awakened and awakening In 
“ Savitri,” he brought out such effects again 
and again, and criticism is almost dumb, 
before a feat so stupendous and unique.” 


Bo<As consulted 

1. Dr. Prema Nandakumar 

2. Dr. Rameswar Gupta 

3. A.B. Purani 

4. A.B. Purani 

5. Sri Aurobmdo 
<5. Sri Aurobindo 


. . A Study of Savitri. 

Eternity in Words: Sri Aurobindo’s Savttri. 

. Lectures on Savitri. 

. . Savitri: An Apfroach and a study. 

. Letters on Savitri. 

Letters on Poetry and Literature (Third Series) 



VISHNU DHARMA 


Sri D. SATYANARAYANA, 
Kendriya Sanskrit Vidyapeetha, Tirupati 


{Continued from previous issue) 

CHAPTER XLIX 


This chapter is named as Vrathadandni or fruitless donations. Yudhisthira asks the Lord to 
detail him the circumstances under which a man can enjoy full results of the gifts made by 
Is it that the gifts made durmg one’s childhood are more durable or made during one’s prime 
or m the old age? Lord answers that four hves and sixteen types of donations are futile as the 
life of those who are issueless and those that have been expelled from their rehgious order. 
IThieir lives also suffer from uselessness who eat others’ meals or thnve on others’ properties and 
wealth. It is ineffective to make gift to a low Brahmana and make him beneficiary of the 
charities. Charities bequeathed to a Brahmana who has been in the practice of making his 
Vedic studies a mercantile commodity is highly censorable. Gifts given to a person who is 
not-enjoying a perfect frame of mind or given as a retaliatory measure or for demonstrating 
self aggrandisement is aU m vain Donations in proper time to proper persons including well- 
qualified Brahmins alone yield fruits Therefore those who are desirous of heaven should 
give donations of all types to the Dvijas 


Yudhisfliira spoke. 

fpSar] ^ ^ n\\\ 

1. O Janardana! under what class of circum- 
stance the donations effected in this 
world are enjoyed by a donor? Kindly 
tell one. 

fcoT ^ n ^ u 

2'. 1 possess a vehement desire to learn O 
Krishna! in what predicaments one is 
placed in various stages of life such as in 
womb, in childhood, in prime or in the 
old age. 

Lord spoke. 

aim ammfk mmfc rnmOi i 

si g ai TOt arm «Fai ^ ar miai%af?fT: II ^ ll 


3 Four lives are useless and sixteen types 
of donations are futile Life of an issueless, 
those who are expelled from their religious 
order is also useless. 

mciiwj ^ $ I 

fm?H awW qftnfrtlimr n v n 

4 Those who eat at others cost those who 
indulge themselves in the company of 
others wifes, donations made to the 
vanquished are the donations said to be 
inopportune 

maf cim n k n 

^ fcrRmaroraiilr i 

w ai^ n % w 

war md wbrrfm i 

mrwml wmr w ii vs n 
w wm mmFar wtww i 
H art ^ g ^g wl ??ncr mra^mrT^ w m u 

Donations made to (1) an actor (2) a 
degraded (3) to one who accumulates 
wealth by a questionable means (4) de- 
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Brahmanised being (5) thief (6) a teacher 
who does not love his disciples (7) un- 
grateful (8) a village priest (9) an unworthy 
and contemptious Brahman (10) husband 
of an unanarried woman (11) one who 
prostitutes his knowledge of the Vedas 

(12) a step husband m his own house 

(13) conquered and controlled by a lady 

(14) a snake-charmer (15) given to a 
servant and (16) also such donations that 
have been effected under duress of fear 
anger or in a depressed state of imnd. 

IJwIj n ^ II 

9. All those donations are fruitless and a man 
has to undergo resultant actions even 
when one is m uterine stage espedally 
consequences of such donations diat are 
effected under the compelling influence 
of envy, anger or for exhibition of one’s 
self aggrandisement.” 

Herb ends the Fortynineth-chapter 


qt fasfTfirpq: a I 

II II 

10 One who ^fts away to Brahmins reap the 
consequential results even m his childhood 
Such donations that are given to a properly 
qualified person at auspidous hour to 
dvijas that possess qualities shall enjoy 
the 'fruits with satisfaction in one’s prime 
age 

5Rqiel fMlHqqWig qifiw- 

II ? ? II 

11. O Parthiva! all types of gifts are to 
v be donated to Brahimns by a doner who 
is desirous of detaining ih heaven in all 
types of conditions. 

NAMED Futile gifts or Vrthadanani. 


RAMTIRTH 

BRAHMi OIL 

Special No. 1 Registered 

An invaluable medicated oil which helps 
prevent falling of hair. Ramtirth Brahmi Oil is 
manufactured scientifically using many predous 
ingredients. Also ideal for body massage. Use- 
ful for everyone in all seasons 

Available ~ Everywhere 

ACHES & PAINS TREATED NATURALLY AT OUR INSTITUTION 
EXPERT YOGA INSTRUCTIONS IMPARTED AT YOUR 
RESIDENCE ON REQUEST 

Naturopathic treatment offers simple and lasting relief from most aches 
and Pains such as: Backache, Pain in the Joints, 

Strained idioaldm*s. Stiff neck. Etc. 

For further particulars, contact : — 

Shri RAMTIRTH YOGASHRAM 

DADAB, CENTRAL RLY., BOMBAY-14. Phone: 442899 




ACHARYA NIMBARKA 

Sri R, PADMANABHAN, b.a., bt., Vellore— \2 


One of the famous Acharyas who lived m 
this region^ of the sacred nver Godavari was 
Acharya Nimbarka, who flourished m tibe 1 1th 
century A.D. His on^al name was Niyama- 
nanda, and he came to be popularly called as 
‘ Nimbarkacharya ’ because the sun appeared 
again after sunset above the Nimtree near his 
Ashram. 

Acharya Nimbarka, an Avatara Purusha, 
like Vallabhacharya and Chaitanya Maha- 
prabhu after him, dawned hke a blazmg trail 
after the days of Sankara and Ramanuja. Like 
Ramanand of Bengal and Gurunanak of the 
Punjab, Acharya Nimbarka was a Wider of 
the Telugu country which has produced many 
greatmen of learnmg 

Acharya Nimbarka was bom in a village 
near Vaiduryapattam on the banks of the great 
nver Godavan. His father was Aruna Muni 
and mother, a very pious woman named Jayanthi 
Devi. Tradition regarded Nimbarak as the 
very mcarnation of Surya Bhagavan; it is said 
the sage Narada himself initiated him with the 
famous * Gopala Mantra ’ and taught him the 
mode of worshipping the Divine Lord Sri 
Krishna. 

During his days there were fi eluent dis- 
putations and discussions with Jaina saints 
who inhabited the Godavari delta. It was in 
this way that he entered mto a heated discussion 
with a Jama ascetic of repute So heated was 
the discussion that neither of them was aware 
that the sun had set. After the discussion had 
ended, Nim^rka reg[uested the Jaina dscetic 
to share the meal which was kept leady The 
Jaina ascetic, only replied, ‘ O Acharya ’ Don’t 
you know that I can’t take food after sunset — 
It’s forbidden.’ 

Acharya Nimbarka was disappointed and 
displeased at the reply. Then he meditated for a 
mmute or two. What a miracle happened ! 
Surya Bhagwan once agam appeared just 
above a Nim 'tree close by his Ashram The 
Acharya thought within himself that this 
benign act was all due to the divme grace of 
Lord Krishna. So much was he dehghted that 
he danced quite long forgetting himself. Then 
the Jaina ascetic was fed and sent away. 


This wonderful incident brought such a 
great reputation for the Acharya that his 
numerous disciples called him ‘Nimbarkacharya’ 
in recognition of his superhuman powers. 
Since that day he came to be recognised as 
an Avatar of the Sun god 

It is said that the greater effort of the 
Acharya was to weaken Jaimsm which was 
rampant in the Telugu country of his days. 
Like Sankara and Ramanuja before lum, 
Nimbarka wrote many books but the commen- 
tary on the Brahma Sutras and the Vedanta 
Parijata Saurabha are the two most popular 
works of his. He was an exponent of neither 
the Dwaita nor the Adwaita School of philo- 
sophy but a happy mixture of both known as 
Dwaitadwaita. The followers of the Acharya 
worship Sn Radha and Knshna and they are 
found even to this day in Mathura and Bnnda- 
van, the places divinely assodated with Lord 
Krishna. Bhagavata is the most important 
scripture for the followers of the Acharya 
who always fed his congregation with the 
divine exploits of the Lord Of his heart. 

Like Vallabhacharya and Tuka Ram, the 
oiily meaning of rdigious worships for Acharya 
Nimbarka was the love of God as represented 
by Radha and Sri Knshna. Heaven according 
to him, could be attained throu^ worship 
with a lofty and pure heart, and ly means of 
acts of love and kindness to living beings 

It is not known how the Acharya hved in 
his last days. But it must be said that, as always, 
he lived an exemplary life. Though he lived 
in an age of chaos and confusion, he travelled 
frequently on foot and lived on charity. 

The prayer of the great Acharya, a move- 
ment of learning and wisdom, was: Allow me 
to consecrate my life to Jhy service, O Krishna 
divine! Let my rmnd be so fflUed by Thy love 
that there may be neither any ebb or any 
jELow to it. Let me utter words of sweet nectar !’ 

Together with the Acharyas before him 
and the Acharyas that followed him, the 
bhakti movement took root and branch and 
accounted for the renaissance and revival of the 
religion of the Vedanta. 



SRI VENKATESWARASWAMI TEMPLE, TIRUMALA. 

ARJITHAM SCHEDULE 


Karpoora Haratbi each One Rupee. 


(i) DARSANAMS 


Rs. 

Ps. 

1. 

Thomala Seva 


4 

00 

2. 

Ardiana (Sahaaranama or Asbtotdiara). 

3 

00 

3 

Abhhh^am 


3 

00 

4. 

Pootengi 


2 

00 

Note : — Admission is for each ticket~holder only 



(11) SEVAS 


Rs. 

Ps. 

1. 

Amanihranotsavaiu 


101 

00 

2. 

Poolangi 


60 

00 

3. 

Poora AbMshefaun 


450 

00 

4. 

Gambiva Vessel 

4 « 

250 

00 

S. 

Civet Vessd 

* 4 

100 

00 

6. 

J:^hra Vessel 


100 

00 

7. 

Mndi Vessel 

* 

100 

00 

8 . 

Sahaarakalasa Abblshekatn 

4 4 

1500 

00 

9. 

Thuppavada 

4 

2250 

00 

10. 

Kofl Ahar Tinmianjamt^ 


1745 

00 


Note-—(l) 6 persons of a family will be admitted for 
darsan doling Thomala seva and Archana 
m the morning and for RTcantha Seva 
’ ‘ during the night for the day. Thor will 
also be given Pongaliprasadain in the noon 
after Nivedana 

(2) Performed only on Thursday evemngs. 

(3) to (7) Performed on Fndays only Admission 
will be as follows: — 

For Item No. (3) Two plus two with ginne-total four 
persons only. 

do. (4) Two plus one with gmne-total three 
persons only 

do. (5) to (7) One plus one with ginne»total 
two pMsons only. 

do (8) to (10) These are a day’s function each 
and the party will be given 
prasadams Vada, Appam, Dosai 
etc., besides Vastra Bahumanam 
at the end of the function for 
Item No. 8 only. 

Gbnbrai Additional one Sapee has to be ptdd for 
DATHAM and Marathi purposes as per 
custom and tdi occasions demand. 


(Ill) UTSAVAMS: Rs. Ps. 

1. Vasanthotsaram 2000 00 

2. Kals^motsayam . , 700 00 

3. Arahniofsavam 1st Clasa . 1500 00 

4. Brahmotsavaiaa Class 750 00 


Note’ — (1) Vasantotsavam' — Conducted for 3 days or 
lessor number of days as per the convenience 
of the party and the tonple. Vastra Bahu- 
manam win be given to the party 

(3) & (4) ^ndunotsavams:— 12 CTwelve) persons 
for 1st Class and 6 (six) persons for the second class 
Brahmotsa\am win be admitted for Thomala Seva, 
Ardhana I and night Ekantha Seva, each day of the 
performance of the Utsavams (for Two days from the 
day of Dattam) which may be conducted for 3 days 
or a lesser Number accor^ng to the convemence ol 
the party and the temple. Pongal and Dosa will be 
given to the party on the days of the Utsavam. At the 
end, Vastra Bahumanam, and Prasadams wOl be given. 

(2) Kafyanotsavam {pelehration of marriage)’-^ 
At the close of the frinction Vastra Bahumanam and 
prasadams will be given as per custom besides Laddu, 
Vadas, Appams, Dosaas and food prasadams. The 
parties must arrange to take them from the temple 
in their ovm vessels, in time 

(iv) VAHANAMS- Rs. Ps. 

1. Sarvabhupala with Valrakavacham and 

Haralhi 7Z+1 ... 73 00 

2. Golden Gariida,Ka]pavriksba, Big Sesha, 
Soryaprahha and Sarvabhopala each and 

62-j-l ... 63 00 

3. SOvo* Gamda, Chinna Sesba, Chandra- 
prabhajEIepIiant, Hhrse Vabanam, Shnba 
Vah a n a m , Hamsa Vahanam and Ebnu- 
manftia Vahanam each and Hhrafrii 

32+1 ... 33 00 

One Vada or one Manoharam will be given to the 
Orihastha for each Utsavam. 

Generali— for (lii) & (iv); Additionai one Rupee has 

to be paid for DATHAM and 
Hcaathi purposes as per 
custom and occasions dematdi- 



GURU NANAK 

( 1469 A. D. to 1539 A D. > 

Sri C M. SRINIVASAN 


Nearly six centuries after the intellectual 
Acharya Sankara ended his journey on earth 
leaving his message of Advaita Philosophyj 
there descended in our country another intellec- 
tual giant known as Guru Nanak, founder of 
Sikkism not much known in the south. 

During the six centuries from 820 A.D. to 
1469 A.D. India was very much changed, 
politically, rehgiously and in ways of life which 
was none too civilized 

Muslim invasion of India started in 1018 
A D , Mahamod of Ghazni sacking Kanauj a 
Hindu Kingdom and since then there had been 
successive mvasions by Muslims with the result 
by 1450 A.D due to intervention in the quarrels 
among the Hindu Kingdoms, the Muslim 
dynasties became the rulers and after the Lodhis, 
Babar was proclaimed as the Moghal Emperor 
of India. Except with a few exceptions the 
muslims’ rule was fanatically religious and in 
some places made the Hindus a subordinate 
race living at the mercy of the muslim rulers 

In fact Guru Nanak himself witnessed 
with great distress the carnage and the havoc 
done to the people in the Punjab when Babar 
invaded India and drove away the Lodhis 
before founding the Moghal Empire During 
this period of the muslun rule, the Hindus 
suffered, great deal in the hands of the fanatical 
muslims rulers. 

Guru Nanak was bom at dawn on the 
morning of the 3rd light half of the month of 
Baisakh. Samvat 1526 of Bikran Era (Apnl- 
May of 1469). He was bom in a townlet 
caUed Talwandi-Rae Boe now in I^kistan 
about 40 miles south of Lahore. The region 
was a belt of forest. Mehta Kalu was Nanak’s 
fath^ and Tripta was his mother’s name. They 
3 


were Hindus of the Khatn tnbe. Kalu was the 
accountant of the village. By caste he was a 
Khatn Bedi which was high in the Hindu 
society 

Even as a growing boy. Guru Nanak 
began to meditate on God and the parents 
found his ways imusual and ex-'Ordinary. While 
at school Nanak often ran mto the forest 
seeking the company of sadhus and saints in 
the forest Nanak learnt Sanskrit and Persian 
from a Brahmin and a Moulvi of his place. 
Kalu felt that his son should be put in trade 
He gave Nanak some amount of money and 
asked him to buy goods and retrade them in 
the neighbourhood for profit. Nanak found 
some hermits on the way without food and 
spent the money on them When he came 
home and told his father that he had made a 
good bargain with the money, spending for 
food for the hermits, Kalu got angry and 
scolded Nanak But one Rae Bular the chief 
of the village intervened and said that Nanak’s 
behaviour was saintly and the village was 
prosperous because of Nanak’s presence in 
the village Kalu puzded and disconsolate still, 
asked “ Sir, what God is known to him alone ” ? 

Nanak’s abstraction and absorption in the 
holy thoughts increased and the behaviour of 
th6 young boy was puzzling. On Nanak’s 
tenth birth day Kalu had arranged his son 
Nanak’s Janeu ceremony (corresponding- to 
orthodax holy thread ceremony) with customary 
festivity The relations of Nanak and all the 
people of Talwand had arrived to attend the 
ceremony. When the family priest went to Nanak 
wth the Janeu in his hands, the boy cau^t the 
thread with his hand and asked the priest what 
he was doing and what was the ^vantage 
m putting the thread to him. The priest 
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replied that by putting it on, Nanak would be 
dignified and without it he would be only a 
Sudra. Nanak would not have the thread and 
out poured the following poem* 

Out of the cotton of compassion 
Spin the thread of contentment 
Tie the knot of continence 
Give It the twist of virtue 
Make such a sacred thread 
O, Pundit for your self 
Such a thread will not break 
Nor get soiled, be burnt or lost 
Blessed is the Man. O NanakI 
who makes it a part of his life 
This cotton thread for a penny you buy 
Sitting in a Square mud plastered 
You put it round the neck of others 
In their ears some words you whisper, 

O, Brahmin! 

And claim to be a spiritual teacher 
With the thread of the weaver falls the 

thread 

Thus without the thread he departs from 

the earth 

However the Pundit Hardyal thou^ taken 
back for a while by Nanak’s outpourings 
when sufficiently composed tried to prevail 
upon Nanak to accept the holy thread as other- 
wise he would be a person without religion. 
Nanak replied “True religion consisted in 
doing oneself m the praise of the Omnipresent. 
That, and that alone gets one the true 
thread.” 

Nanak would not accept the thread and 
pointed out the hyprocritical nature of the 
ceremony by saying. 

“ By adoring and praising the Lord, honour 
and a true thread can be obtained.” 

Nanak’s word and conduct created a stir 
among those present Many despised of 
Nanak’s future, but some admired the spirit 
of the boy. Rai Bular the village head appre- 
ciated the boy’s courage, but Kalu regretted 
the outrageous conduct of his son. But Nanak’s 
mother understood her son when he told her 


“ Without the Lord’s Name how could 1 
live mother?” 

Kalu put Nanak to agricultural work. 
Here again Nanak neglected the work and went 
into the forest to hear the words of the Sadhus. 
Kalu was infuriated and remonstrated strongly 
against Nanak’s visit to the forest, but got the 
following reply. 

“Preaching and listenmg are the sighing 
of the wind, when man’s mind is tincturedT by 
the illusion of the world. 

The lord casteth a Ibok of favour and is 
well pleased with those who mediate on Him 
alone.” 

On the advice of Rai Bular, Nanak y/m put 
up with Qutab-ud-Din a sufi muslim meid 
Nanak got acquinted with the Sufi philosophy — 
the four stages of it. (1) Shanat-the Law of 
external ceremonies, (2) Tanqat- walking in 
God’s way, (3) Mar fat - Divine law and (4) 
Haqiqat - Beautitude or Umon with God. 

Nanak was married to one Sulakheni 
daughter of Mulchand Khatn of the same 
status as Kalu Mulchand was working as 
patwari at Batala 

Kalu had the most difficult task to get 
Nanak settled in life Nanak’s presentin g bis 
valuables to Sadhus and to Sanyasis in distress 
Kalu could not appreciate, when Nanak 
presented his wedding ring to a Sadhu, 
came home and Kalu come to know this, Kalu 
lost his self possession completely and turned 
Nanak out of the house. 

Again Rai Bular the family friend intervened 
and it was resolved to send Nanak to Sultan- 
pur where Kalu’s daughter Nanaki was living 
with her husband Jai Ram. 

Sister Nanaki and Jai Ram gladly received 
Nanak in Sultanpur and here Nanak worked 
in the service of Nawab Daulatkban. Even in - 
service, Nanak was leading a pious life and bad 
round him a host of religious men of all dmiorni- 
natin^ Hindus and Muslims. He became a 
darling of ajl the communiti^ in the place. 
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One fateful day in 1499 Nanak after his 
usual bath suddenly disappeared and there was 
a vigorous search for him for three days 
Nanak was in his celestial abode and got the 
Mula-mantra which is 

“ There is one God 
Makei of all things 
Eternal Truth is His name 

Nanak was a great philosophical poet as 
his Adi Granth proves His verses are direct 
and pointed and show his preference to Non- 
dualistic Monotheism 

Nanak had two disciples Lehna and 
Bura He made Lehna his successor to look 
after the Sikh church at Kartarpur which was 
Nanak’s headquarters Nanak left the mortal 
coil under a devotional song, himself singing 
to the tune of Shahzada’s robab as follows* 

“ In the house in which God’s praise is sung and 
is meditated upon 

Sing the Sohila and remember the Creator ” 
etc 

He was against the caste system and 
preached that there was no Hindu and there was 
no Musalman All mankind are one. That 
was Nanaki slogan 

A very important pomt m the ethical and 
spiritual advancement m Guru Nanak’s con- 
sideration of life is that the householder can be 
a great spmtualist also. While remembering 
the Almighty always, one can undertake social 
responsibilities following high ethical conduct. 
As a matter of fact the test and maturity of 
the spiritual life comes by the stress exercised 
by one on his mmd by suffering and struggles 
of life 

Says Guru Nanak 

“ Meditation on the Eternal enli^tens the mmd 
Thereby even while living amidst the poison 

of sin 

Men may remfain indifferent to temptations 

Great are the ways of tHe Master 

Men living with wife and 

Progemy may still attain the highest state.” 


Though many mythological features are there 
in the narrative of Guru Nanak’s wanderings, 
there is the fact he met with numerous cults in 
the Himachal Pradesh and its adjoining regions 
— ^The Devi (Durga) worship, polytheism and 
varieties of Buddhism. Guru Nanak’s message 
of the name “ Omkar ” was carried to all 
these places. Just as Sankara carried the 
message of Advaita all over India during his 
days. Nanak visited Ceylon also with his 
muslim mimstral, Mardana. This ministral 
accompanied Nanak in all his travels. 

Though Guru Nanak had two sons accord- 
ing to Bhai Gurdas the “ sons did not fulfil the 
Guru’s asperations and they proved disobe- 
dient”. So they were passed over in Guru 
Nanak’s succession and Bhai Lehna was made 
the head of the Sikh diurch. 

The story about Mardana the muslim 
ministral who accompanied Guru Nanak in 
all his travels from the begining is interesting. 

After settling in Kartarpur a village on 
the banks of Ravi, Guru saw Mardana’s health 
was failing . Guru Nanak asked him what 
sort of burial Mardana would like after his 
death, and if -Guru Nanak can bury him and 
put up a tomb over his grave and make that 
respected and popular, Mardana who ^ was 
soaked in the philosophy of Nanak of ‘ One 
God and One religion,’ said that when my 
soul seperated from its bodily tomb why shut 
it in put up in a tomb stone?. Guru Nanak 
decided that since Mardana knew the God and 
Art he will be treated as a Brahmin and his 
body thrown into the river. This was done 
under Nanak’s supervision. 

Among the intellectual giants that strode 
on earth in India and in the East, the tallest 
were Acharya Sankara and Guru Nanak 
They taught the world during their ages ethical 
and spiritual thinking and true love for the 
Divine, without much ado. 

In the time, place and circumstances th^e 
IS difference between these two saints. The 
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advent of the one was in the far South and 
other was in the far North. During the days 
of Sankara the country was divided into small 
kingdoms. Hindus, Jams and Buddhists 
Durmg the days of Guru Nanak he was wit- 
nessing muslim invasion- of India and muslim 
rule and the Hindus m a subordinate position 
as sons of the soil. 

Both Sankara and Guru Nanak were 
precocious in their childhood and developed 
fervent Bakthi towards the creator and all 
over the country teaching their philosophy 
and advocating correct human conduct. 

Great miracles are attributed to both of 
them but these apart, there remains the solid 
fact of their tremendous activities in the field 
of philosophy. The Advaita philosophy of 
Sankara and Guru Nanak’s devotion to Omkajr 
Nath (the Creator) are admirable. Guru Nanak 
had a difficult task to fuse the two religions 
the Hinduism and the Islam into a Sikh 
church in order to prevent the conversion of 
Hmdu into Islam 

AH differences that are seen m these various 
(ashramas) kinds of living of worldly life in each 
of the two saints are due to the different times, 
and conditions of life 

Ultimately ffieir philosophies and code of 
conduct in human life culminated in the empha- 
sis of the same Bhakthi cult for all the sects 
and religions in the world 

Sankara during his days had to face only 
Buddhism and Jainism as the two main dissi- 
dents of Hinduism. But Guru Nanak had to 
face Islam also as the dissident of his faith 
as the Hindus were considered as infidels by 
the muslims. 


Islam is no doubt a monotheistic faith, 
but believes in the prophethood of Hazarat 
Muhamad. The Guru accepted the monetheistic 
base of Islam, but was emphatic on the point 
that there was no adviser to the Lord, the 
Omnipotent and there was no need foi a 
lieutenant to the God, and no mortal can 
claim to advise Him 

Bhai Gurudas a reputed Sikh poet who 
wrote the Granth Sahib at the dictation of 
Guru Arjun Smgh the fifth Guiu who con- 
structed the Tank and the Golden Temple at 
Amritsar sang of Guru Nanak as follows: — 

“ The Divine Nanak Guru was the Guru of 

Gurus, 

In an unseen and inscrutable manner he was 

absorbed m Angad, 
Who was absorbed in an unseen and invisible 
manner in Amar the immoital, 
The nector trickled into the mouth of him, 

who was called Ramdas the destroyer of 

enemies, 

Guru Arjun by serving him bore his burden 
Guru Har Govind the breaker of enemy's 

ranks, 

The brave heroic Guru is yet a philanthio- 

pist ” 

It was during the days of Guru Govind 
the Khalsa army was formed (Khalsa means 
Pure) and the Guru taught people to sacrifice 
their lives and die with smiles on their lips in 
the service of men. A Khalsa should have 
(1) Long heirs (Kes), (2) Short breachus (Kaseh), 
(3) A Comb Kangah (4) Iron bracket (kera), 
(5) Double edged sword (Kirpan) It is the 
Khalsa that saved Vedic cult in the Punjab 
from annihilation. 



SRI RAMA AND AZHWARS 


Dr G T. GOPALAKRISHNA NAIDU, 
Coimbatore 


(Continued from previous issue) 

CHAPTER V 

SRI RAMA, THE CROWNED KING OF AYODHYA. 


Philosophy imderlymg Ramayana: 

Jivatma is ever m search of Paramatma 
for a holy union For such an union, a pre- 
ceptor is necessary Attainment of Brahman is 
the soul’s aim 

Sri Sita, the Jivatma, attained the supreme 
Bliss (Paramatma), after a prolonged suffering, 
through the vahant efforts of Anjaneya, the 
preceptor, in and around the devotional back- 
ground of Ayodhya. When the desired goal is 
reached, the final is called salvation - Pattabhi- 
shekam, witnessed and experienced happily in 
Ayodhya, the devotional setting 

Sri Rama in Ayodhya. 

Sri Rama, Sn Sita, Lakshmana, Anjaneya, 
Vibhishana and those selected few returned to 
Ayodhya after the victorious march of events 
People were happy and gay at Sri Rama’s 
return to Ayodhya Sri Sita was the cynosure 
of all eyes, a model of wifely ardour and queenly 
perfection. Sri Rama was crowned the king 
of Ayodhya to the merriment of all, young 
and old, rich and poor, cultured and the rest, 
and wise and otherwise. Penazhwar describes 
thus* 

“ Smg the glory of Rama, the Gentle, 

Speak the grandeur of Sita’s spouse, 

Say the greatness of Ayodhya’s King ” 

V 

Sn Rama proclaimed that he was the 
affectionate king of the people ruling for their 


good, that he shared the weal and woe of the 
subjects, and that He was the defender of their 
faith 

Ramayana — ^A didactic Epic; 

Ramayana is ethical, relating to moials 
and treating of moral questions. It teaches us 
two great truths, viz.. Perennial service and 
self-less sacrifice. It leads us to Brahmam. 

Periazhwar’s appeal may be noted here ; ' 

“ Great one! Oft shall I serye you, my God; 
None else, never the aggressor shall I serve 

while my life lasts.” 

Sri Rama’s Golden Reign: — 

Truth was the sheet anchor in Rama- 
Rajya Sn Rama was a bright diadem; He was 
the inspiring leader of all that was good. He 
was the beginmng and the end; He was the 
part and the whole. In fact he was everywhere; 
He was in everyone; and He was in every 
thing We shall moralise thus: 

“ Thoughts which lead us to purposes , 

Actions form Habits; 

Habits decide character 

and character fixes our destiny.” 

— Tryon Edwards. 

Rama was the thought-source of purposeful 
action and perennial Habit. He determined the 
character and led every one to his destiny. 
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CHAPTER VI 
LAVA KUSA BROTHERS: 


The two Endearing sons of Sri Rama. 

Sri Sita’s Desire: — 

Sri Rama and Sri Sita spent their time in 
Divine love One day when they were together 
in the gardens, Sri Rama understood that Sn 
Sita was m the family way He asked for her 
immediate desire wldch, he said, he would 
fulfil. Sir Sita thought of her old days m the 
forest and expressed herself in favour of spend- 
mg a day in the sylvan surroundings amidst 
the Holy sages whose memory was still indelible 
in her thoughts for long, Sri Rama agreed 
to this innocent proposal of hers: 

The whispering Rnmour: — 

It was always customary for Sn Rama to 
consult his friends, courtiers and statesmen 
on the country’s admimstrative details. Accord- 
ingly, Sn Rama took into His confidence a 
few exalted well-wishers of His Kingdom and 
asked them in an unhesitating manner as to 
how the people felt the impact of His reign 
and what they spoke of him. An mfrmate 
well-wisher of Rama, told him in unambi- 
guous language as to the opinion of the 
common man m the country. He said that the 
subjects were in all praise for Sn Rama as a 
good administrator, as a fighter against evils 
and as a protector of the innocent. But, he 
added, people were equally eloquent in their 
remarks against Sn Sita, who had been abducted 
by Ravana, was allowed mto the domestic fold 
by Sri Rama They fear the consequences 
if their own ladies go through similar fate 
Sri Rama, on hearing this frank statement 
was upset and deeply gneved. He repaired 
to his apartment where he thought over deeply 
and finally resolved to send away Sri Sita to 
the forest and thus avoid further rumours. 

Theirrecorable decision: — 

Early next day he sent for his brothers, 
told them of His decision and asked Sumantra 


to take Sri Sita in the palace chanot, and leave 
her m Valmiki’s Ashram at the southern bank 
of the Gangas. Lakshmana was asked to 
follow Sn Sita ^ Lakshmana was much agitated, 
confused and dumb founded at the turn of 
events But Rama’s orders had to be obeyed 
at any cost. 

Sri Sita did not know all that had transpired 
during the night She thought that her request 
to see the Rishis for a day was complied with 
In all her innocence She made herself ready 
and started in the chariot dnven by Sumantra 
and accompamed by Lakshmana. At th< 
farther end of the precmcts of Valmiki, Laksh- 
mana in a sobbing tone informed Sri Sifr 
what had already transpired, and what Sr 
Rama’s mjunctions were This gave a tre 
mendous shock to Sri Sita, She wept, groaned 
lamented and blamed her fate. Her louc 
laments were communicated to sage Valmik 
by two of his disciples. Forthivith came th« 
Sage Valmiki running towards Sita, comfortec 
Her, and took her with him and admitted hei 
in the women’s section of the ashram whers 
female attendants looked after Her with zea 
and affection 

Lavana of Madhuvanam: 

We shall now tuin our attention to Ayodhya 
where Sri Rama was spending His days ir 
unspoken agony though he was administering 
His kingdom impartially with loving solicitudt 
towards His subjects 

In a remote part of the country, named 
Madhuvanam, a certain demon king was 
tyrannising over the people in general and 
sages in particulai. These sages thought fii 
to represent their grievances to King: Rama 
About one hundred of them went in a bodj 
to Sri Rama and complained to Him about 
their untold sufferings at the hands of tfa< 
Asura King. Sri Rama expeditiously sent his 



JUNE, 1973 


23 


brother Satr.ughna and confided m him certain 
secrets as to how the Kingdom of Madhuvanam 
could be relieved of the tyrant At the same 
time, Sri Rama crowned Satrughna as the King 
of Madhuvanam and sent him with the necessary 
army to wage war, if necessary, against the 
Demon King. Satrughna, the brave and the wise, 
bore in mind all the instructions of Ins brother 
and proceeded towards Madhuvanam with all 
the sages. 

Satrugna’s Homage to Sage Yalmiki: 

On the way Satrughna halted at Valmiki’s 
ashram, and took rest there during the night 
This coincided with a memorable inddent. 
Sri Sita who had already been admitted in 
Valmiki’s ashram under the care of the affec- 
tionate women Sadhus gave birth in the ni ght 
to twins, bright, bonny baby sons of daraling 
beauty. Satrughna was informed of this happy 
news; he saw the two babies, blessed them, 
conforted Sri Sita who was in perfect joy as 
if Sri Rama Himself visited and blessed the 
sons. Satrughna ,was very happy that tilie 
advent of the two babies was a healthy sign 
for his success in his adventure against Lavana. 

Havana’s end: 

After visiting the two babies again with 
added blessings, Satrughna proceeded towards 
Madhuvanam. Bearing tbe instructions of 
his brother Rama, he approached I^avana 
and gave fight to him. Lavana looked at first 
mvindble; but Satrughna had the image of 
Sn Rama at heart and though he was at times 
defeated by Lavana, he ultimately won over 
and killed the demon. Madhuvanam was now 
depleted of its tyrant. Satrughna, the crowned 
king^ ruled_ over the country to the satisfaction 
of jEts subjects. Years roUed on; and Satrughna 
visited Sri Rama who congratulated His brother 
for lidding the country of bad elements of 
society. 

Aswametha Yaga: 

It was in the nature of kings in those days 
that Yagas were performed by them at the 
hei^t of their rule, together the sages, hemuts, 
rishis and in fact all good men in the country 


for propitiating Gods. Thus, concentration of 
prayers by all the wise men and the learned 
pandits of the country is assured during this 
supreme period of high devotional ecstasy. 

Under this context, an Aswamedha Yaga 
was arranged by Sn Rama, and River Gautami 
became the_ scene of intense activity Sheds, 
Halls, Auditoriums etc., were constructed to 
accommodate men and materials. As the name 
indicated, a horse under the supervision of 
Lakshmana was released after being blessed by 
learned Pandits, wise elders and vedic rishis 


Visit Lava-Kosa: 

Yaga was m full swing. The weather was 
fine. Just then two young boys of extra-ordinary 
brilliance were seen vodiferously singing Val- 
miki’s Ramayana. They were singing the glory 
of Sn Rama, the exploits of the King of Ayodhya, 
the magnanimity of the unrivalled King Dasa- 
ratha’s son, Sn Rama, and m fact the entire 
episodes of Rama and Sita. Their songs were 
m clear tones of unsurpassed beauty and 
brevity. The touching harmony of the verses 
arrested the attention of one and all. Rama 
too heard the (^ptivating songs of the young 
sters. Being impressed by their handsome 
beauty, Rama was spell-bound on hearing 
Ramayana retold. 

Rama heard the details of ValmifcL 
Ramayana relating to His life, from his infancy 
to Pattabhishekam and further on, in melodious 
tunes. He even forgot that He was sitting on 
the throne He slowly walked up to the 
gathered audience and got mixed up with the 
multitude in rapturous attention- He found 
from the faces of these two boys an exact 
rephcas of Himself and could not at all com- 
prehend the situation The more he heard 
the voices of the boys the more anxious he 
became, to know their where abouts He 
approached them and asked them their paren- 
tage to which they replied that they were the 
two children of Sage Valmiki. When they 
appraised Him that their mother was Sri Sita, 
Sri Rama could not believe his ears. 


(To be continued) 
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MANGALASHASANAM 

( Offering of blessing) 

Sri KATTAMURI VENKATARAMAYYA, 
NeUore-2, 


Mangalashasanam is a concept popularised 
by the Vishnava Alwars and after them the 
Acharyas and it is given the pride of place 
among several theological doctrines obtaining 
among the Vishnavites of South India. Vishna- 
vism IS based on the cult of Bhakti or devotion. 
Mangalashasanam is the mamfestation of 
Bhakti or devotion at its best. 

The term ‘ Mangalashasanam ’ means the 
* offering of blessings or good wishes.’ It is 
composed of two words ‘ Mangalam ’ meaning 
good or auspiciousness and Ashasanam meamng 
blessing or offering good wishes. It is an 
ancient custom prevailing among the Hindus 
under which elders bless those younger than 
themselves and wish them well on auspicious 
occasions. There are passages in the Vedas m 
support of this practice. However* Mangala- 
shasanam has a technical connotation when the 
devotee offers blessings and good wishes to 
God Himself. It may seem strange, but the 
adoption and practice of the Acharyas has 
invested it with profound meaning and signi- 
ficance. 

According to the Hindu belief, when a 
person heartily blesses another and wishes liim 
well, the sincerity of the sentiment will certainly 
be efficacious and the latter will be benefitted 
thereby. That is why importance is attached 
to the blessings of elderly people and in all 
domestic functions the offer of blessings or 
‘ Asheervadam,* as it is called, marks the 
culmination of the function. This custopi is 
based on the principle that all noble thoughts 
and sincere wishes, especially when they are 
directed towards the welfmre of others, will 
never go in vain but will produce the desired 


effect. Thus the purity of the heart and the 
sincerity of the offer of blessings count much 
in the production of the desired effects. 

God is the Protector of all and does He 
need the good wishes of anybody for His own 
protection or welfare? Is a devotee capable 
of doing good to Him by his wishes*? There 
are two states of mind for any devotee, who 
does not think of anythmg else but God. One 
is that God is the Protector and that the devote 
IS the object of protection. This is known as 
the Jnana Dasa. 

The other is the state of excessive love to 
the point of God-intoxication in which he 
would forget himself contemplating the beauty 
and perfection of the divine form. When in 
this state the faculty of perception is turned 
topsy-turvy, as it were, and he thinks that God, 
the object of his exalted love needs blessings 
and good wishes lest the Perfection he adores 
so much be m any way jeopardised. This is 
known as * Prema Dasha’. Normal perception 
and actual realization mark the former state of 
mmd and their absence caused by the immersion 
of the mind in God-love, the latter. Thus 
the two states of mind are complimentary to 
each other in a way. What is important is 
not what the devotee does in Mangalashasanam 
but why he does it. He does it because he* is 
swept off his feet by the enthralling beauty 
of the Lord, He wishes devoutly for its perma- 
nence and preservation against all evils. Desinng 
that nothing untoward should happen to the 
Lord which makes Him suffer diminution in 
His beauty, the devotee pours forth his blessings 
and good wishes in excess of love. Such self- 
forgetfulness pleases the Lord more than 
anything else. Being thus immensely pleased 
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and propitiated, the Lord accepts the Mangala- 
shasanam. That it pleases and propitiates the 
Lord IS the justification of the concept and 
practice of Mangalashasanam. 

The Lord is ^the repository of all auspicious 
attributes called ‘ivalyana Gunas’ which are 
classified into two broad divisions, viz.. Deha 
Gunas which pertain to the body or the form 
of the Lord-the Vaishnavites believe in a 
personal God-and Atma Gunas which relate 
to the soul. Perfection of form called ‘ soun- 
darya’ or beauty and floral softness which 
marks the body and adds charm to His perpetual 
youthfulness called ‘ soukumarya ’ are qualities 
of the Lord’s form and when the devotee sees 
the form with these two umque attributes, he 
suddenly goes into raptures, his mind is lost 
in revelry in the enchanting beauty, a concern 
in the form of anxiety is aroused that some 
evil may befall the Lord by which His beauty 
will diminish and hence he goes the whole 
hog to prevent that contingency happening 
and with that end m view offers his blessings 
thereby performing Mangalashasanam. Thus 
the physical attributes or Deha Gunas of the 
Lord more than anything else exhort Mangala- 
shasanam from the devotees. 

The root of Mangalashasanam is fear (of 
the devotee) bom out of his extreme concern 
for the Lord’s beauty and softness and for their 
permanence and preservation and towards 
that end he offers his blessings pladng full 
faith in their efficacy. This fear of the devotee 
is called * Asthana Bhaya ’ as it is unwarranted 
and out of place. But it k spontaneous and 
rooted in profound concern for the Lord and 
His attributes. ‘ Asthana Bhaya ’ or unwarran- 
ted fear is the measure of great love and affection. 
A mother who has just lulled her diild to sleep 
m the cradle within the house, comes out to 
the threshold, sees a young child run over by a 
car on the road and runs instantaneously inside 
to reassure herself, that hers k not the child 
involved in the accident This fear of the mother 
is out of place, hers is the ‘ Asthana Bhaya ’ 
and the same is the mental state of the devotee 


which pleases the Lord much more than any- 
thing else in hmi. This cannot be better 
illustrated than by referring to the desenption 
of the abode of the Lord Vishnu known as 
Paramapada by Nammalwar. Wliile the 
Lord’s eternal devotees known as * Nityasuns ’ 
sing the praise of Him through Sama Gana m 
chorus, a huge noise is produced and on hearing 
that, that peerless servant of the Lord, Adi- 
shesha, gete profoundly excited thinking that 
some demons or Asuras are attempting to harm 
the Lord and out of that fear (fully out of place) 
gets ready to stmg them with his fatal fangs 
and further alerts his colleagues to be watchful. 
This * Asthana Bhaya * is invariably followed 
by Mangalashasanam. 

The Ramayana abounds in Mangala- 
shasanam and hence it is given an honoured 
place as Mangalashasana Grantha by the 
Vaishnavites A few illustrations from the epic 
will prove this fact. Just at the time of Sita’s 
wedding, finding that the beauty of each spouse 
is matched only by that of the other, being elated 
beyond measure on that account, ardently 
wishing that the union of such worthy spouses 
should never be snapped and in order to guard 
them against all possibility of separation, the 
great Janaka performed Mangalashasanam by 
his immortal words thus: 

r? ^ ^ wf «nhr^ i 

#cit ii 

(This is Sita my daughter and your loyal 
wife. Accept her and hold her hand by your 
hand. May you have all auspidousness 1) 

Though King Janaka has seen Rama’s 
prowess and extraordinary capacity in the 
breaking of the bow before the wedding, yet 
being swayc*d by love for Rama generated by 
his bewitching charm, Janaka perforins Mangala 
shasanam with tlie words ‘Bhadram Te’ 
(may you have all auspiciousness) on account 
of an unwarranted fear that some evU may 
befall the spouses thus preventing them from 
enjoying the company of each other and with 
a view to warding off that unknown evil. 
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When Dasharatha sends for Rama on the 
eve of the proposed coronation, Rsma, beauti- 
fully attired m princely robes and bedecked 
with jewels befitting royaltj , sets out from his 
palace, Sita follows him up to the gate perform- 
ing Mangalashasanam. Says Valm'ki: 

qfiwNnfSmt \ 

(The black-eyed Sita, being held in esteem 
by her husband followed Rama upto the gate 
ofFenng good wishes). 

None knows Rama’s merits better than 
Sita. Then why should she ojTer her best wishes 
to him*^ Of what avail will they be to Rama 
among all persons? The reason is this. Sita 
was carried away by the amazing charm of 
Rama which was heightened by adornments 
put on specially for the occasion. She was 
moved beyond limits and had a consequent 
fear bom out of extreme love that some evil 
may befall Rama and in order to provide 
against any such untoward happening she offers 
prayeis to several deities while offering her good 
wishes. 

«n§ ^ it»f: i 

(May Indra protect you in the eastern 
direction, may Yama protect you in the south, 
Vanina in the west and Kubera in the north ) 

This IS an excellent example of Mangala- 
shasanam performed by Sita to Rama the 
protector of all the worlds wishing Him safety 
against the things created and controlled by 
him! 

Again, when Rama went to the forest, 
the sages flocked to Him and sought His 
protection against the demons. As soon as 
they saw Rama, they were hypnotised, as 
were, by His charm and spc ntaneously offered 
Him their blessings: 

It I 

sf^spansn: ii 


(On seemg KQm appearing like the rising 
moon the sages strong with their self-discipline 
greeted Him by offering their hearty blessmg). 

The sages of the forest famed for self- 
restraint were not to be carried away by any- 
thing on earth so easDy. Still they could not 
contain themselves on seeing Rama’s beauty 
the like of which they had not seen before. 
Forgetting themselves and being attracted by 
the charm of Rama’s form they indulged in 
Mangalashasanam wishing for its permanence. 
Those who came to Rama to crave His protec- 
tion against the Rakshasas had themselves 
turned out to be His protectors armed with the 
prayers and benedictions of Mangalashasanam. 

It is necessary m this context to state the 
experience of Periazhwar for whom Mangala- 
shasanam is the life-breath. His name is 
Vishnuchitta and he belonged to Snvdliputtur 
in the Ramanathapuram district of Tamil Nadu. 
Not having much of an education, Vishnuchitta 
was rearing a garden, grew many flower plants 
and was making garlands daily for the presiding 
deity of the place by name Vadaperungovilu- 
dayan. One day the then Pandya King Vallaba- 
deva convened a conference of scholars at 
Madurai to decide upon the Para Tattwa or 
ultimate reahty. Vishnuchitta was sleeping in 
his hut in the garden when the Lord woke him 
up and commanded him to go to Madurai, 
participate in the conference and establish that 
Lord Vishnu is the ultimate reahty. When 
Vishnuchitta pleaded ignorance of the Shastras 
vsdth whose help alone the determination of the 
Ultimate Reality was possible, the Lord said, 
“ You don’t bother about it. You simply go 
to the King’s court and the rest I shall look 
after.” With great trepidation Vishnuchitta 
repaired to Madurai and he was recdved by the 
King vith all honours befitting a profound 
scholar. Vishnuchitta fully participated in the 
conference, silenced all adversaries and to his 
own bewilderment successfully established that 
Lord Vishnu is the ultimate reality. The King 
was greatly pleased and presented a nch purse 
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besides conferring all honours on Vishnuchitta. 
When Vishnuchitta was returning to his place. 
Lord Vishnu gave him darshan seated on his 
vehicle Garuda. The magmficence and floral 
softness of the Loid’s form captivated the mind 
of Vishnuchitta to such an extent that wished 
heartily that nothing should happen so as- to 
impair tlie Lord’s form and His other para- 
phernalia. He at once poured out a dozen 
beautiful verses in Tamil called ‘ Thiruppal- 
laandu ’ whereby he wished all be well with the 
Lord as well all His accoutrements He thus 
performed Mangalashasanam to the Lord, the 
Paramapurusha and more than all to those who 
themselves perform Mangalashasanam to the 
Lord J'he Thiruppallandu is chanted always at 
the commencement of the chanting of the four 
thousand Tamil songs of the Alwars known as 
the Nalayira Divya Prabandham, which is 
otherwise called the Dravida Veda and which 
contains eternal verities even as the Vedas. 
What pranava is to the Vedas is the Thiruppal- 
landu to the Dravida Vedas. It begins thus: 

" Pallaandu Pallamdu Pallmyirattaandu 

Palakodi Noorayircm 

Mallamdathindol Manivanna 

Un Sevadi Sevvt Thirukkaappu'’ 

(Oh Lord! resembling a blue gem and 
possessed of strong hands which had suppressed 
the boxers (of Kamsa), may the beauty of your 
red feet be preserved for many years, many 
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thousands of years and many crores of thousand 
of years, for ever.) 

The initial Mangalashasanam of Vishnu- 
cbitta is for the Lord’s beautiful Feet and 
thereafter it extends to His weapons, ornaments 
and devotees. There is no work similar to 
Thinippaallaandu in any devotional literature 
for its unique content, Mangalashasanam. 
Because of the uniqueness of this work and the 
unique way in which Vishnuchitta gave expres- 
sion to his God-love, he is called Pena Azhwar 
to indicate that because of Mangalashasanam 
he excels all the other Azhwars and so is greater 
than all of them. 

As stated above it is tlie physical attributes 
of the Lord that cause the performance of 
Mangalashasanam on the part of the devotee. 
People who actually saw Rama and Krishna 
were attracted by the magnificence of their 
forp and offered their best \yishes. For Periazh- 
war the Lord gave special darshan and so he 
offered Mangalashasanam. But what about 
others? The Archa or the idols enshrined in 
the temples have their own attractive forms 
which elicited Mangalashasanam from the 
other Azhwars and other devotees who had 
immense faith in them. It is upto all including 
ourselves to perform Mangalasfiiasanam to the 
idols enshrined in temples. Therefore the 
expression has gained importance among the 
Vaishnavas and they go to the temples not onlj 
to worship the Lord but to perform Mangala 
shasanam also which is Bhakti at its highest. „ 
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Paadaavani ! Tvad-abhishechanamangalaartham 
Bhereesatam bhrisam ataadyata yat pratee- 

taih 

Aakarnya tasya sahasaa tumulam ninaadam 
Lankaakavaatanayanaani nmeehtaani (220) 

Protector of the Feet! When hundreds of 
drums were violently beaten by experts, for Thy 
auspicious abhisheka, their tumultuous noise 
was heard in Lanka, which at once closed its 
eyes in the shape of doors. 

Desika continues to praise the Abhi- 
sheka of Paduka by narrating one after another 
the several benefits that accrued from that 
Abliisheka. In this sloka it is poetically stated 
that fear overtook Lanka even at the time of 
the Abhisheka of the Paduka. When, for that 
auspicious abhisheka, kettle-drums were sounded 
by expert musicians, that noise is said to have 
reached Lanka and thrown the residents thereof 
into a state of fear. The first mstmctive 
reaction to fear is the closing of one’s eyes. 
Lanka itself is figured here as a person and is 
said to have closed its eyes, as the doors that 
led to Lanka were closed m view of the anti- 
cipated attack. The huge doors that provided 
the gateway to Lanka became closed, thereby 
suggesting that the eyes of Lanka were closed 
in fear. (220) 
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Taapodgamas-Tvadabhisheka-jala-pravaahaih 
Utsaaritas-tvantam Uttarakosalebhyah 
Lebhe chiraaya Raghupungava-Paadarakshe^ 
Lankaavarodhasudnsaam hridayeshu vaasam 

( 221 ) 

Rama-Paduka! The rising heat that had been 
quickly driven away from the Rosala country 
by the floods in the shape of Thy abhisheka-jala 
resided for long in the hearts of the fair-eyed 
damsels in the harems of Lanka. 

Lanka’s eyes were closed in fear when 
Paduka had abhisheka. This was stated m 
the previous sloka. In this sloka the great 
distress (taapam) that seized the hearts of the 
women of Lanka is referred to. When Rama 
went to the forest, the people of Kosala became 
deeply aflElicted. That aMction was allayed when 
Paduka was coronated The abhisheka-jala 
of Paduka drove out the fire of aflEliction and 
distress from their hearts. 

All that ‘ taapam ’ which had been so 
quickly driven out from Ayodhya took shelter 
m the hearts of' the ladies in the harems of 
Lanka. Now it was their turn to suffer anguish 
and distress. And that they did for a long 
time (chiraaya). Paduka-devi! This is one of 
the several results of Thy coronation. Thus 
spake Hanuman to Paduka. (221) 
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Aavarjitam vidhividaa Mam Faadarakshe^ 
Padmaasanapnyasutena purohitena 
Aaseen-nidacaiam abhish?kajalam Tvadeeyam 
Naktancharapranayin'ie nayonodakaanaam 

( 222 ) 

Manipadarakshe! The abhisheka*jala poured 
on Thee by sage Vasistita, who knew the rules 
and regulations, who was a purohit, and who 
was also the affectionate son of Brahma, became 
the cause of the tears of the Rakshasa women. 

The abhisheka-tirtha poured on Paduka 
by Vasishta, that great sage who was the son 
of the four-faced Brahma and knew the intri- 
cacies of the rules and regulations prescribed 
m the Sastras, was a prelude to the flow of 
tears from the eyes of the womenfolk of Lanka. 
Even Sitadevi, the personification pf com- 
passion and mercy, unable to bear the torture 
she wa:^ put to by the surrounding Rakshasis, 
was forced to cry out m sheer desperation. 

«r>MrTf5f w*' 

(Very soon I am going to hear the wailing of 
the Rakshasa women weeping out of gnef m 
every home in this Lanka) Hanuman who 
had been listening to this outburst in Asoka- 
vaua, now addresses Paduka-devi and tells 
Her that Her abhisheka had really led to the 
flow of tears from the eyes of the Rakshasis, 

The three-fold reference to Sage Vasishta 
as ‘Vidhivit.’ ‘Purohita’ and ‘Padmasana- 
priya-sbta ’ is probably intended to suggest 
that he performed the abhisheka to the Paduka 
with the Sankalpa thrt the righteous should 
thrive and the unrighteous perish. Paduka- 
abhisheka initiated or inaugurated the down- 
fall of the Rakshasa in Lanka. After Lanka 
was vanquished, Hanunan carries that infor- 
mation to Paduka-devi. (222) 

^ I ^ I 

^ u 


Devil Tvayaa snapanasampadi samsritaayaam 
Dagdhe pure Dasamukhasya valee mukhena 
Aaseet tatah-prabhriti vis\ajanaprateetam 
AdbhayognUiti avitatkam vachanam muneenaam 

(223) 

Devi! After Thou had the splendid abhisheka 
and after Ravana’s city was burnt by a monkey, 
(from that time) all people (putting two and 
two together) came to believe the truth of the 
word of the sages which are to the effect that 
‘Fire emanates from water.’ 

Water can probably be said to be the cause 
of more water. But this sloka states that 
water can also generate fire. The Upanishadic 
process of evolution — Agner aapah ’* — (from 
fire water) is reversed, and the pramaana for 
this is said to be ‘ Muneenaam vachanam.’ The 
Sanskrit commentary of Paduka-sahasram by 
Bharadvaja Srinivasacharya published in the 
last century quotes the <bllowing two slokas 
from Mahabharata as authority. 

8[prrr i 

WRT qtffr'5 n ” 

The truth of this statement of the Rishis that 
‘ fire emanates from water ’ is here poetically 
verified by clubbing Padukabhisheka and 
Lankaa-dahana. Paduki-abhisheka was the 
cause, Lanka-dahana was the result. Taking 
them together the poet indulges in an 
Utprekshaa that * water begot fire.’ To all the 
people of the world the 'words of the sages 
became true. It is notev orthy that Hanuman 
is made to refer here to the bummg of Lanka 
by a monkey, when it was really he who per- 
formed that feat. This shows the modesty 
of Hanuman. (223) 

^ ii \\ 
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Aayodhyakais-Tvadabhishekasamiddhaliarshaih 
Aadhmaapitaah Srutisukham nanu Te 

tadaaneem 

Raamasya Raakshasasirolavane spyasaamyam 
Yeshacan dhmnir-vijayasarikharavo babhoova 

(224) 

Paduke! At the time of Thy abhisheka, the 
people of the city of Ayodhya, oat of their 
immense gladness arranged for the blowing of 
conches sweet to the ear. The sound of those 
condies had not died out by the time of the 
chopping of the head of Havana, but subsisted 
till then and served to announce Rama’s victory. 

In this sloka also the poet connects Paduka- 
abhisheka with Ravana-vadha that occurred 
at the end of the period. Out of sheer joy at 
the,abhisheka or Paduka, the citizens of Ayodhya 
caused conches to blow The noise created 
thereby subsisted during all the fourteen years 
following, and was heard m Lanka when 
Ravana was felled to the ground by Rama-bana 
which had cut off his head The sankha-naada 
is here said to have celebrated Rama’s victory 
by being the Vijaya-ghosha. (224) 

{ 
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Prathayitian abhishekani Padukel iaavakeenam 
Duritasamanadakshe dunduhliatt taadyamaane 
Sapadi parigriheetcun saadhvasam JDevil noonam 
Dasavadanavadhoonaam dakshinairnetra- 

kosaih (225) 

Devi Padukel Ih order to proclaim Hiy 
abhisheka, the dundubhi-vadya, capable of dis- 
pelling sins was sounded. At once it is certain 
that the wives of the Rakshasas were stricken 
with fear caused by the throbbing of the eye 
balls of their rig^t eyes. 

In this and the next sloka, both of which 
are couched in the Malini vntta, the sorry 
plight of the wives of Ravana on the happening 
of the Paduka-abhisheka is described. To 
celebrate the coronation of Paduka musical 
instruments known as ‘ dundubhi ’ — drums — 
were beaten. Instantaneously the right eyes of 
the wives of Ravana feel a tremour. To a 
woman the tremour in the nght eye forebodes 
evil. So the destruction that was going to 
happen was indicated t© his consorts, even at 
the time of the coronation of Paduka. Vide 
the sloka of Valmiki in Kishldndha-kanda 
saying that at the time of Rama-sugriva- 
sakhyam, there was the tremour of the left 
eye in the case of Sita, Vali and Ravana 

(225) 

{To he continued^ 



AMARJOTHI FABRICS 

Post Box No. 22 
K: A H U R. (TAMIL NADU) 

Pioneers an Handloom Bedspreads,' Plllowoovers, Foraidiiiigs and Dr^ss materials 
esqpcKrtable varieties like Seer Sncksr, Casements etc:. 

Available at ah leading shops throaghoat India. 
“AMARJOTHX FABRICS’’ 

A Great name in Hmdhoms. 




A PURANIC TRADITION ABOUT URUVENGADAMALAI 

Rao Sahib Sri T. N, S. RAGHAVACHARYA, madras-17. 


There a town known as Nandanapuram 
to the west of Sri Sailam. A pious Brahmin 
by name Purandaran lived in this town. He 
was very proficient in all the Vedas and other 
religious scriptures. He had a son by name 
Madhavan who, like his father, was well versed 
mall the Sastras and led a virtuous and pious life. 
In time Purandaran got him married to Chandra- 
rekha, a handsome maiden born of equally 
learned and cultured parents The couple 
observed the strict moral codes of conduct and 
lived happily. 

After a couple of years Madhavan and his 
wife sought the permission of the parents to go 
on a pilgrimage to bathe in the holy waters 
and offer worship at sacred shnnes they 
proposed to visit Accordmgly they started on 
the pilgrimage, with the blessings of the parents 
and m their tour visited several temples and 
offered worship to the presidmg deities there, 
after a dip in the holy waters of the respective 
shrmes. They rested under trees in gardens, 
cooked their simple food at every one of their 
camps. 

In the course of this long tour, one day 
they came to a ddightfid ravine between two 
big mountains where they decided to make a 
long stay and devote their time to meditation 
and prayers Just at this juncture the sins of 
Poorvakarma of Madhavan’s* previous birth 
appeared and completely overtook him, with 
the result that at the sight of a low caste Pulaiya 
girl of twenty who was passing by gathermg 
grass and firewood, he fell in love with her and 
deserted the wedded wife and ran away with 
the Pulaiya girl and both went into hiding. 
Hie deserted wife pined away in grief and in 
a few days found her final abode at the Lotus 
feet of the Almighty. 


Madhavan, who eloped with Pulaiya giil 
in time became a total agnostic, nonbeliever of 
God and forgot all the Vedic scriptures he had 
learnt. He took to eating meat and drinking 
toddy and soon contracted a severe loathsome 
disease. In a short time he ran out of the 
cash he had brought and could not satisfy the 
concubine’s greed and desires. One fine morn- 
ing he found she had run away with another 
man leaving him to wallow in his sick bed. 

Good sense then dawned on Madhavan 
who wept, cried in remores, and cursed 
himself for his immoral acts of deserting a 
lawful wife for a Pulaiya girl and the inevitable 
doom which must have overtaken Chandra- 
rekha in a lonely good forsaken hilly spot. 
More than all, he deeply regretted the greatest 
sin of forsaking his Brahminic rites and Veda- 
sastraic rituals. He fervently prayed to God 
to forgive him, his sins and trespasses and with 
tearful eyes sought forgiveness from the Lord 
Almighty Sriman Narayana. Immediately he 
started a (Paada Yatra) journey on foot from 
Srisailam (in the North) to Thirumalai (in the 
South), As soon as he set his foot on the 
mighty hill’s entrance, his sins vanished and he 
was transformed into the handsome young 
prince he once was. The sages and wisemen 
who Tvere engaged in penance on the hill tops 
welcajmed him with a reception due to Royalty. 
Madhavan prostrated before them several 
times and sought their blessings. Because 
Madhavan achieved atonement of his great 
sins and re-obtained the Grace of God, this 
great hill came to be known as Thiruvengadam. 
‘ Vengadam ’ means the “ Burning away of 
sins.” Tradition has it that Madhavan lived 
there for many years doing penance and 
obtained MuktH. 
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!S ^(3 ^&sisrs«LjQujDJD$ Siojyii) Qua^w ^&Br(ff(rjfQL-rr(^g^ 
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LDTreuLlL^ Si Q mareiT ^surrirarr ^0to&i3a5A 
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Gjssueio^iresr s^sv&i j^iBuUf ^SsoiUQpui QpL^O 
ulLl^^ 

^0, 5l, S^ili^urrL| 

q<x(pQujDjD s88sm eS^^^rresr 0<3‘ 
9l, 9iiLvi.urrLj ^su&^sir 0 0. QjS^ueiofisrrm 
^sru^nresr eSl^eurT(e^<x 0iut^AmijuLLL^rrrf. 

Goj^ Qa^iii^Acir 

SyisuQ^ib GsrraS^«etB^ Q0iu9OrrLL8\0 
^SsoeuifA&f}^ u^eS^B&rr , j^/o0&ouj SL.^eS! 
^8mriuiT9trn-^«iir ermjD u^vB^earrsi ^fi0tr 
UiiT0eo ^p'Sr &.ujnr 00tLf&r(i{T^. 

1. ^Qeuiii^Gt—eioeup-aTisurrLSGsrTuSI^, 
^surrparr ^0U5&o. 

2. ^ B^iTrrrrwap^0[r3r&i'TLSl Qatru3& , 

u^prr3=60i}i, 

3. ysf ^ffsrr w^GeoesoisuuraajmjS GsrruSl(^t 

eS^iusum^rr. 




^ (25 fr si) ^ dF a s^ ^ rr /r th 

^C!5 CJlJT, ^ or (^ Lj ^ , Nf.A., 

^(T^CS&asi'St—isu^r u<s^<3s'^^d<ss ifi^LCi^ 


er^n^ij^Lb i^<^<ssr u^ajif ^ /Jj , 

GtLjiT ^fTf^eisr ^rru:>&s>{T turr^ (Surr jhn^C^^rr^^iiy^srLjeiSi^uSt^ 
^«5r4^/25 C5«a//3H«£a_^6Br ^ei/si/^SS/r it C btJ^^ tit 
t-f^GlLJlTQS^rBlTi^ LJlTL^Cl 

u[>d:9rrm^fV(ric> : 

tStf^^rrsi jS)esr_gu^^ ^jorstsietT oh. mi up 

LO(S9>^.£S«»r7Ss9r (^«frOfiw 

^<^<SF(5ttx>esr er sssr sssfl ^ssr tli ^rrASi jSi ^rrA «) ,■» 

^euessrOt — rr (B>ii> sffSliIt OtJiml.t 

tS^GOrr r^cr iSixSsvrCStLj OdSfraSr mi . eresr fp/ th 
^jDtit^siUTi^ <S)Ji^Gia= iLjjsrrtLJ (Si gs> jdgxj ! <3lLjr ih mi ih 

icAa^su^rr or^CS^rru] / lo^ersiLD ^t-ifT jx > / 

LO ISIS err Qfi LD Git^ci^SSit — 0«u CBtjrr jx> /jS! t-t I CSljt jbjj^! 

<3FSi. iVijoAJ^nrQrtjb : 

urrfteifjxijj!^ ^8so0(SjS lurrCSuh 

Ljp~ estektiLf ih scoiai^ih euemesiBr tit 

^ rr CtGi LJ jjb ^ ^etfessT (f (S^euit 

^fioCiL^fO eurrip , <sr<s5r fpi th 
sssfrssc^exr L^ffttu, LorrCB&y ! 

s.ujihrixt%i> uctjmestj ss /h ^irrms 
an.iVu:>«u ^nrgrio ^/bQJj^tu I 

(^euevaJih srr^jsfT uur CSmir / 

C osoeu — , (^i&ieiiHiJti — ts-ev^ui. ^ 
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3. Oi (T fTA ^su^nrgrib; 

mtTipetiifi ^iTLLQih^^ Qsui&^i^Qesr ^ Qumii^ih 
^ipuSl^ <SL_^<s@0(r ^Stso^es>^u umumu^ 

^nrifiQffeo ^(§Ll.uf.QujiT(;nj QarrQietip-ss^ ^wrafra 
GaBjp@Jl0 <5r/&^(5fflfP« ^irfi^rrvujS QutrrDjSi ! 

^Ce S — ej JJ itSU) ^ 

4. ;57^!Eia5^fiu^rr(rtD: 

&jnesfles>i— mess etsi^ ssr 

eupr^^a^^ Qu^psa 

iSfresPes)!— eiirr(i^ mjs^^ 

•x(S)p0Qih mpiurrSssrCiQurrw 
jsrresfl® ^ariisrr wpprreo 

pi—js^L— ciy£r<5« mmesrm 
iDtTssfli. IC1.IEIS eumuuQumu 

LomuppSs^ ' idstQso 1 GurrpjS ' 

^ LDfrettfli—. wL^caseo — igsr^fsis ^esijSirjrip ^ 

5. airruDffrr ^su^nrpric: 

r^TTwui GurrpjS I pm mm ^ppsib Qeui&isiL-tT / 

Ga=trLO urrmth eu'rr^^p mmesrej^m 

prrLDLb <3hLnSt pa-d^t weSsr^m eiSlakres!^^ 

«um£» (2)35 Geujbp arppmu ! QurrpjSlGoj ! 

6. u y Si ^ a w fr ^su^irju>: 

^U^rritpeu oJiupmSiuSm 

9l[riFnrif(yit4. Geuppifpmm<^ ^mppQpQpi^ Qa=^p(»p 
(3P/r<9Pn''f^0 si—ei)^ipuLSf. QppGpsueoih sn^p 
uiTffnribuanL. grnriDnr Qeu^w ^(pGsmstmL-rr Gurrj!)^ I 

7. ^ JIT ID lir ^ ai ^ [F pr ic : 

pcrest^aSSssrp puii3d(^p ptuixp^sSik Q^rrpGsiil.(§ip 

^P'p^ei^Geo 3irr essr isiLUb (S^ir eifi pp ^prirsuessTssflm 

£B(t^pmpd &<sSl 

pcr9^^d> effipp0Qiu(^d> 9mpaSlBssrd 9tmpLBLL(^ 
pAQeorr Qp-Sieorrw 

^cru^^iT^pp wrrQeojS- ^D-nriQQm^jib ^^parprih 
Qjfiuprruj GurrpjiSl. 
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8‘ tistijrrtc ^cu^rruii): 

^ 8 a>(Swrr^ib sSPlfaucaflaSSwr 

^Bsoujirjs &ieSl(S 9 urr(^ ueai~Qsrremi— 
ueocriTU) (^ujireisrL-SstsT ! 
m^Qtn&jw ^iq.iumf(BuCi^ 

a^SmQujrrQ ^mmnret^ ^i ih 
uoSsotS^ ^Lorf^Q^mitSl eu&TLS^^rriLi / 
txtrrCSsoiL)^ ^Q^^QunrjDj 6 lQfu I 

9. S 0 (ffiW) su 15 rr 9* lb 

eSQ^Ui urrifiLfeS ^msdleo Qsutmsyi—tr > eS^ea^ (3i9j/r@«D« « fissrcsar^iD 
surr^ib ^esia^iun-eis jSLfifl uorriu er^^Bssr "> 

urrQ^Ui ^m^iurr^ ^LD&ssra) ^ssrfisru urrif^^tu G<yiT6»>;®«(aj 

€T(yi iDfTLf^ ^ 0 ^ Lurrau-sd ds/i Gunr^ /jJJGswssr. 

10. .aisujsnr^ijc. : 

iisA@ U)d?(a5 ^riiDiJb 

LcjtJ 9 I G 0 ifss)iD turr ssioi til ih 
srr&o Qsums l-^^4) 
eriii^eir Gsumait—iT ! 
u»A@ t^ssTL/ aj/Tsi/ib 

Uinruj u^mua^ih edemmjrsi 
(srsir^ytb Quift 

furrsoih ^rF^GfiiTi£i eurrjp^^Gear^, 




(SS> ^ ^ ^ If UJ IT sUfT lU % ll 

II II 

( IgITLU f5UDSYV«Tirii) ) 
aSl^surrs^ rBUgjrrr yj^ G^fflarrd=ffiiifliuirfr. 

★ ★ ★ 

((3P®ir Q^n-z_fr^©) 

- 13 


srggTggf ffi r i Tf j 

3 t| N ^ % v^: \ 

^ *^i|c^Tm 5 ?cT n 

y.ifl'A^siSltiSIfir iDe^sfiW 

^n^i-GiurrsvfiiD ^sj^t_L]^QriTU> | 

^a%t_u^svfu) ^tcrriJD uo^ib | 

^OjiDib C»ai^ rg Gio ib^^ujs j 
rg ap ^i£ 0 ^tijs l|'®|j 

j^(5%/—Giu/rfiB?/Lb — vriLQeS^ arrsTemiiixSeft 
^ L- Lj ^ pr rr ih — eTiL(S\ 
Lf^i&aiifsSin 4L69)£_iu6i/^ih , tJ^ssf /23~ 

eriKSi ^iSuiTeoaif<3i8sfT aLSDU^tueutg^th , ^Siiu^ 
^LDiTLO LD^th — ^jSjSS y,L£les>uj, Jt^ftmthQeiJSi 
}S — Sl^i—tuir ^ujQj^^iLf — ^(Ssnco iLp-essr 
(tfiih, ^<SF — «7'«9r<K0 urruj^eofiff 

Q^iuiurrgi urruiJb ^jbut—rr^), 

LD^^cr ^eis >0 ^ujrrm 

^0 iLomifle)^ iSlmetiQ^inn Q! Q3=rr4i&(rg& :■— 
y,L£IG^eSliurTmaifit, t50^0^, lo6mi a . 
jtf&jnriisrriTiL. ^^wtr^^sap-aeSr ^Stoj 

crtl^A sBrrpressrrasSar assii—iueuefi; (^^^airr^ 
^rr^^jfluj 3 n.puu(SiS\p^) , GwGeo 

OnjDuQurr^w dS^^sret •Qfi^e&tu eriL^ 
L/^0irff<s8srr si.es>i—iueu^. 

«sy<s^€sf}, lULDdfff ^00^1 su(^smdia', eumi}, 
6 


(^Quprdsr^ rp9m, ^Sliu ffrtl.(^ ^aurreoaif 
s 8 sn suesiL-iuajm, Qua^eam 

enmu^^ y,i£l Q^e3es)iu jgireir ^ 0 Gs)j^. 

«7-fi8riK@ ^ihffrrfx u^^Gm eSeoSi 
eStil-L-^, crfiBr^0 ^arreo tup-em^^^so 
<^r 0 u(^>h ^eUsruQfitji s-eistu-irarr^. ^sGeu 
^ 0 jS u>is 0 P'^en^ BSUUi Q£Ftuuanfs(§^a^ijb 
^xn eoLop-essTih &. 6 swL-.rrxrr^, 

sfBsiftfftw 55 r»^ \ 

3r§ ST ^ s|?^: I 

^A^L-Csuinsvfib ^si^i_L|^grib | 

^p^iRa«%ib I 
^sugic Caj|s rg CSto ib0^i4S | 
ng 9 ^tc 0 ^u]s ^«nr ^aigj^ ||£.(} 

^e^L-Giurra^ib — ffnLQx xiT[remtiia 8 sfr 
si-esii—iu^tJb, — erilQ Lf^^airf 

xSstT &.mL^tu^th, ^siftL^u^ — eriLQeBfiiDrTsiff 
^xurreoxiraSetr &.es>L-aj ^inrrev , ^^di — 

— /s(S> Si-ecx^enjSf 
^jR/nib Geu^ — fBrrm ^i0Geu^. 15 Gld 
i2)0^{(/S — eroffii^ xibxrrir uj^^in SlesiL^ 
ujrr^, « 9 ^tb 0 ^tty $ ^^rr^p- ^ 

j^ 0 mxeu^i X 0 ^xrreo LDpmrib ^ji>ui—nr^ , 
^ 6 S)i—iurr^» 
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psQeSlsJ^^ 

SLeoa^^Jb^ B.e06SU} ffresrg^ Quiurf. 

^^squit ^Qsorrs^ssi^u GurreoQw tsTLL($ 
eS^Lurrear ^ a u /r su « rf" « Ssrr &.etBt—.uj^, 
^« 5 )^ ^01B^ /snrsSr Qpa^Lt Qupu 

QuitSiGjd^ • ^^sB^ih 
^srreo in^rsssnh ^pui—(r§i. 

aioirrs (Sstiiraib 

%. grBg^t? ft* T gg 5T W \ 
aiKffUciftw fesnT 1 
3?^ %? 5T ?r I 
^ TO?^T«n ^ n 

^«i^L.(0UJiT<5fijb 4Msi^i-L{^grmb f 

^si^L.u^£!rPib ai^ib^aiuD ( 

(Saj^ rg Glo ib^^iq^ | 

ns 9 ^ib0^U|8 jqairt^y^ j[''i-| 

x^^i—Giurre^th — eriLC^ anrfrssw/'Sjcss&ir 
^ssiL-iu^th, ^eqit—q^uriTijb— eTLL(Si 
aSsir sues)L^iujinJbf ^(si^i—u^e^fth stlLC^ 
^Aurre09ita3ifT ^mi—tugiiarresr, t^Qfith 
^eaih — ^0^ ^iLfGeoiraib ersir^ <aa/rr<£a 
Georra^m^j ^emih Gena — /K/rgar n^Gsu^ . 
IB Gw tb(§^ai S — er«»r^@ atba/rfr 

U0^ih ^esii—iurrgi, fs 9 ^w^^of t ^asir 
^tsmrrSi — ^s9>^ ^ n5> /fe aa; miAmih ^anrei) 
wp-mrw ^0uu.rrsi* 

«£ki/faa(3«t}/ra^^^0t2), GwGso «i.0aj 
utif-Giu, «ril.® 0 S^u)/r«sr anrp-smqfith, crz^© 
^9urreomtt9<^ih, 

fStrek OP a ^ ssi oj ^mt—iuuGurrSlGp^, 
^<s»^ wpflfeuft s^9(^ih ^sarreo 

wjmsrw ^puL^rr^. ^euita^w 

eniT^p^ Qfi9^ Qupisurr&m^. 

>f. 53iWT3f n 

aOS^criTiDiTosiib icsuSib szainii'a Q <3" || 


a),5^/rffi'‘'-5«fr ^£r«&r(5)u) estp^tfuj 

9lh^eS>p (ipp4) StT^L-W , ^JBpITSU ^ 
i3[r9mw, u^C5ij5)0'fiuj3 ^^eurrsp^^i 
a.s?r€rr6ar. ^sasu (y>(^su^w iSldsreiJQ^wnrpj'.^ 

1. sioSai7fTU)T«rnio D0^a?tc ^uirtin ^Gm 

onfirattib 

aoSairicnrannrro cioStliorffisfl^LO 

sm^tafTu) igiraitb «n}«uifl^ 7 fno(s^asniu) { 
^sfomajrg^ib ^^G^icrr sjoajfiiO^Gtu || 

2. icaoJtyP*^'® iDiT^Uib iW"aior^nrQf|it)ib 

0^s{OIU 

u^ar?a> ^aS*i7sn3 amSGaj su j 

sitiSairunTonfTic oudticrssi^^ib l| 

§^cr^Q wp^p'di^eif)^ (ipp4> 
Q9rr^98stTwl.0ih ^liiGs ^ i3 p p nr 4) 
Gurr^ih erdTgB ■s04>iP» 

i0|^^uSls^ a)S!anio 

X. 3i^%%^fd%f5r?f5rfwr I 
ayixt M r f grr fr firar ar g^r: i 
sffefe: qg g s iaT: \ 
aifxf5nrtaafqfa^^i?3w ii 

^QuISITI JMr5^lf)anq>lb I 

irnr^rr an) iSl^nr en) Lf^crS ] 
dfild=Gcu G^oit U(^7 g3(g)8 ] 

^nr^to gfisfl^aiib || @ || 

— ,S/^f5)(t/rr«»r<a/«fr, pQiumt — 
arO/AfaaGeunraiD/ro/ib, — 

^$l,®Giu pCBt £LfiuauinraQ/Lb« wrrprr— 

^^^Gvj ^Taj(T9eqw^ «n) i3prr — 

^^^Giu ^pmpiurrseqwt &ot ~ 
^^^Gaj, iqpp-t — Ljpwsu^sseqw, ^0« 
®06fr. , eB^G&j Gpearrl— 

er^jeon" Gpeniramrrsafui, uf^9gg{^ — LSirn'iii 
w&fsr^^ 9i^^0^ujeirt cneu^oj^, • 
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iSsi^iT^ek ^^lueuifa&rrra ^0aS>0‘i5fr. 

cr^«€BrOa/ 

A.e 6 ffL—iT 0 Br GluiT\^sfnTs&iui , ih — 

A.^L-Tau Qunr(^Lb Q u nr err rr s &f ih 

^§l$l(Suj «-si/,t««C5c!)/r«U3nr<55ffl/^» JS® 

4a.sw«u3/T<s6yiJb, ^'riurrmetfth ^^asu^iuirxetfih 

^ 0 ^l 3 aj er^beorr 
(S^euifaeifi^ £.06iyu>rrA«i/Lh ^Q5<s®0’6Jrj 

eneu^iu^. 

©;S^frfiSr, GaiLwCar ^SIjj W'TesRt-^ 

§§rr ^asrr TiXeif il) ^0«S)0«r. ^ 0 ^(Stu 

fi- «D « ^ g> «> (^^mesr^Soj £.6BarL_Slii/«ir®T 
QtLjrr(i!^^xeiTn' 3 i&jth ^ssf? fi-®fiiri_r65tiC5L/(T0U) 
Qurrdj^errsetrnrmetfih ^0sr©0>rf/‘, 

<St ^ ^ aS sSsT LD es> tif es> lu sj&rCiu^ 
^ifliu^rr^il), 

^^^uSl<$T L|^Sti«Ul1rAStT 

3T«Er> Slf^: l 

^ gTT cI T f^v^ : qfr I 
^ 5I«TR5r ?rt?rf^: | 

»iTcrfo«»rmr5^ II 

^s^Qt-OT Lj^jnrGoftfrr j 

Coui ^nriBtrS* ^caroj? uif f 
CS^surrib e.uCi«incr^ sn}Lt^;d)i | 
ujir torTi)r^^iTfllinrL.ib ^sfouirr^, |}<Kr| 

(Biu — ffreurfaeh, — ^^0ii3 

g3j/$8)L— (u, * u/fl — 0 ^ , 

^rr^rri — iSp^^rrirsQerrrr , < 3 ^ i^^arirems — 

<SI0^ i-/^Aa//f’«efr, ^91 ^Ql «ir — srLL(^ 

Qurrx^, efoCis^^ l{ 0 c^!T^ — tSimSsir 

<9i|g^i_^, v^^§l, QjS^rrm a-uLjesiprfi - 

S^ssu/r-asfr ^0«0t£)u.^s8>^ 
mmf0^rreisrL.Lb — (gj/ffttj&w, uprrrefoiu^ — 
eSsQASleStl.L-rr4^t 


G^eBuS^ &.L-6^^(ii^0£il £Ttl@ 
Lf^eoeurfaeir iSlp 0^m^if. ^euifam iunrrr^ 
^rreitru.^ «r«arS)^ tSmSsfreniu Uiil.(^i 2 > 
sBeosS) aS?cl( 5 ) L9^8iirs8smifth 

QarreArQ eufTQ^ih 

»e)j{fA<x0^jbfS^ Q^fiftr 0 »fi?r. 

icnTilr^^TTsi^L.Sssr oSIsv&SiujSrfl^s sirarsvarib? 

V9. ?TC5 t 5 t: gWTfIrffi: I 
^?r I 

snn^ 351 I 

# <9 N 

<?TT II 

6r>)i!i^tSlS Li^sntjs | 

£-ui!is 9)7^ yiiVajuiib ii^sib { 

i]iir<T@rrs!ntu ib0^uj(5su [ 

uijrr u)[ri1r^^n0nnrL.ib |<srl| 

— T^B^turressreum^ mCi^iSi 
q0si)ix^ — q^ebeu&es&iTLi Qug^eus0)(^ 

Qfiiir , LfifeiJUJiJb ayg/J}— t^06iji<6g)/L-i6fr ldSIi^ 3=SI 

a/£_ffli5r , ^utjss>[r0 — Gs=rf 00rr^ , — 

RT LL-L^rr sj ^ LSehSstrujiTSsr Lomr^^rreiBri sSr 

er^Lieu^, uir^rrmaj — ^ssniist^esii—aj , 
i 2 ) 0 ^.tL/Osu — wrjessr Qurrq^LLQ^ 

srrcrefsrui(TSlt^^^ ^ ^^ss>xujfrei}, LDmf0 

^/r«S»i_m — Larrrr 0^rrearL^dssT , up-iruj^ ->- 
ffl®sB»© eBLLi^nrm. — er^g^ ^0uj 

Geu «ssr(^i 2 ). 

G^a9iL/rTS9> fit/ OT Qfi^eSA aessrsu 
@1/4— wr Q^if0gi &jiflss)3‘ujrra iS^Ssn 

ixSsirqu) Qu0g) Qu/rgpjg U3Sli0a‘& 
iL/S 8 )i_«^ i 5 /T«fr. ^Qesrei^^ r^euifs^ u)SiS«Jr 
eueiTfreu^^^A istTp’essnorra ^(SP^stO'if. 
eriLi—rreu^ iB^Ssfriurresr u>mf0jsrrsbii^^ 
«T«SrS/D ^^ujwrrm^fre^ih 

ussrii) ^<su^rrg0th LD<sa(^mi-.uj ^sLfSsira; 
^esiguCiu^rr^ ^suifaeir loiflLiujsfD^w 
sfTp'emLDrrSl(^^. ^eaaajrrA ^^^lurraraj^ 
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aOiIi^Stfl 


wrrif ^^rressrt^^sr (5> Lapp 

i3^8sfT^8sfTii{ui QarreiarQ 

Gpoj Geofr<3sp^p(ga= Qa^eirp/ ©SlIl- / rrfr 

ST^Ug! <S0^^. 

sril® iSshrSnrrjBsrflm QuudassyT 

5T1PT 3T^iT«irm: I 
^rrs^T Ji ggi AiT i£lsi^uirrios ||«sv|| 

prre^ — % 9 i 0 p st£JL( 5) QuiurTsSartLiib^ 

ji»l^iiSfTi£lei^ajiTLDf—sufflmfiurrss sh-^GeumM. 

^fjQGjseSaSar eriLiSi df^Ssrraetfi^ Quiuif 
sBstta Sn-jr^Gsumh. ^msusGetr GpeS 

oSfiSr Quiuri'aariT^u}. 

%. I 

i 

3RR^ I 

suQ^sssrsroa: | 

^iT^nr? ^nruiiorr 9 { 

^ibffsjoa: usfiiOff I 

ffiSlttisitioinrcsr <39^C>iu(S^ tt<9s>]| 

iBpix^ <F, euQ^emt 9 , prrprr 9 ^ ^{fiuiMrT9y 
^ih9i 9t U9\ 9» ^$p!Ti 9 , eSai^&iir^ 9 , 
^Gp — eretsr ^suifxGar 

«u0fflrar^, prrprr^ ^/rojuj/r, 
^th9^f us,m* eSeu^euiTt^ 

luajfrsGar CTtl® dJ^Srr««r ^eutf-. 

?o. f^llUVrf |5R5Tf^5f I 
W^3IRn?f 11 

flujJliTann'UJSiTSunr ^disiot ar§)si]9^ | 

gi^rrmiiD §5^^ u^ib | 


( ? ) 

^ni: 3n?ftcl I 

« ?T«rT^ 'fPara! ?n^^«srt 

Ww n 

ai^ij^Arrui kituui srouDsuiir^^^nr&Cj 
y,^$ioui u^GgraB ^sinS^ | 

siu^nr^igr u0^fiffuD ^uinrib s- G^n%mo 
Aaticmuo G^ainrui ^sSlo^fT ©SlC^ic ||< 9 ^{] 

— lu^’^ffGeupuD, 4 — 1 — 8 , 

( ^ ) 1^* ^f^5f 

%fe«r5T \ 

3C5T^ 3^>T?Rr 

snssri »it^ ^E?rsn ^ ^ n 

— emp^rftu ^[r e&srttJ9Lb, 10—&i£ii 
iSl[r^9^, IBeu^l ^^eunrath. 

amnibnoiu? susttiSu^^iOss^m)^ 

G^iT^nrG<u^a%^ ^GgriroBTcn}^ | 

aiiTao^0^aro^ siiGuinriofit')^ ^Cigrr 
Gsrrfgir 0^sn 0^tb U0^^ 

1^1 

(^ ) 5T«w s??RrRr 

5^ ^ arwr: 1 

*fH5T»«f«T5*gr f^: ii 

Du^icg gi^nrsOTib ilij^icib Ljgfifd^ir^ 
©Slsu<5u>^$ «n)309S Gsum ^ai< { 
sn) Lj^ssfluirr a.uii>rr ^cfoiu 

al!lc^L.rr9 snJjs* ^Guiirsvflib 9 sfilaiS 

tkll 

—gop^ifaj f^irtisrujath, lO—eagt 
i3pr9asnli, QfipA ■«g)/airrat2>. 
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(>f) ?r ten i 

itwIct: afNrpr t 
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s.eoSl^ srremuQugiiilt u)<sdsfiir usosueas 
aSesrif. Sleort eruQurrQ^^w uaeoif^^ (y^a^ 
^mu3^ ffiTiueopp jSl&auSearpTra 
sa/uj Q 0 fr^jr}U)eif)sSl<irjDssrrT. fses>L^(ip«Sijou34i> 
(Suifti-,ifs;&tnLiib Qurr^iLuC^^ 
^<ssru0&oaSa!rp‘rr<x ii.^eiresnf. 
Qsu^ ^eorr ^gn9lgj/ ^s^^Si&iL^ih mssrih 
3L.Bat0gt ^Q^rr wSso&atu^ fi8souS(S&} ^rrmSta 
Q«iTessruj.(f^iju&te5)[rCi Qurrmp G^rr/f)jDUiaff<s 
Sii^rDssnf, 

^ffwesiUiA X[T6O^0^ eurrifi^^ ^0 
s^UiOJ ^^jSsSl Q^nrm'^if. * ‘ ertHtQuiTQff^ 
unif^^fr^ih aeuSst) G^/rsar^ ^0<s®fi87^ 
eu/r QuQ^Lb ^^^B^jriunretr^crCi Gurr^g)i 
G^rrjoiDwefflCiutiifr^nm js^eo ^peS-s^mtu 
srm^ 0t^il}u0 peupi; ^suif 
^ 0 .^« Geumru^tu ^c—ib wesr JsGarrmrr 0eis>L^ 
lusu/T ^ 0 «@u> iO 0 . 5 ^fiu ®9(P;g)G«u’*. 

p8so9lp^p ise3<§^[rrTfv urrtj-^ 
lurrir a(^p0^uiq. * urreS * ujrrrf eTfi 9 r(^& 
^Gpr ^fiM/f^0ib fiy?SB)L_; • eruQurrq^^ib 
aeuS^jSGeo Qptfi^uSd^Ourr^ u/raS’ ^0 
q^smiDtunrasr eSerrAaiJi^G^ ? 

/SfTio Guit PJ0 euessr^^ih QuiBiurrif 
-^SFm?ttj QuQ^ppma-putUbrrffieijmr ersw" 
SSl^p wn p^fr S^p0p ^lduj pp^eu 
^pGprr^ Uii-^(^LDS}(SO» ^euif pei^tj Qu(i^^ 
«0ffl(g50i£nrfiufrrf. ^euif pii j 5 /r^««(fl«ib uso 
A.&Ten'(tfi(i^^ ^ eapsuSssr GprrA^ 
^eiiif" LiiT^ui un’L—A'i.^ ^s»®/ 

uiq.uueuif iL.fSreinsta&fT ^.q^s^eumeurr^ 


^esiwppimefresr. *3isSl9s>p QurreSI&f Qups 
evpi ^eueopemp Q&jed^u5(Stes^3it]3G(Si}Gaj* 
ffrmp <xq^pp{Ui SLessrQi ^aS ^i ih ^f^eviTrf 

08sou3A> urL—iQA&oiurT^ ^ppssimiu 
^ReSeapseSr turresteu er^p ffressressnij er(^p 
piJb erppmatupj^ 

Quq^Sltupj erijGurrpj eresr rgfj^lfqih Gurr^ 
^rr Gu(^emes>u> Qpifltu eupppi. ^pSsw 
SL.msi(^t—^ umi^C-(§ii^ Q&rrerreuGp 
«T6sr GprrAiSih. 

^®s)^<a;(S5)(sb uj^|j.6»tb ^q^&ruQupp 
^tfieuirrr ^esipeuSssrm semL^ 0Ssou3^ -- 
r^euSssr ^miu<sBA6>s>SiuS^-^6sr jkpLb Qff/raV 
ojpi ^lUj^Gu. fi-«)^6Br.f 0Ssti{sessr(St K%^<sumf 
^mu lSIs SlsSr^rf". t9ieiJifurr^ <s5 02ajw 

Q«rr«w(S) ^m(^es>p- pweuifiCiuQp^uSi 
GpiTAG3iiT(Si ,^(S)JtTa^ u«/f ^«8»0>/f 

S{tSt&jmcr G>3Sil.L^ iija>««rr ^C! 5 p^(u 08so 
aesB^ pib Gprrsaib 0sit>pG&) r0uj fnrrures'a'p 
pnr^ ^^eurrrr ^muib eriupi^ssrcr^if, ^ib 
unru-eB^Ui QsueSibuQSlt^p^, 
wppib ^etS)p&j&srG(u 0&srispf ^Sssrppj 
Glut p! Gurrs^esiSiuSiio ^euesr at tpessnb 
Qauj^aSsfr ercnreauf} enmretst^ v^^eurrrf rp an 
^euib Qarr^eupjib a,Tsssru Qup^^ppi. 
^towBifia^Guj Qu(pffQa(^ppi ^Qib ^l-oj 
af^ib ^supemp ^euGeurreiriV^aa 

arrs^Gumb-. 

^mpeum - mmueut^ - p^G^(0 meopp 
p^S} ^euesrpi ,^eisi^ ^^lifi^aiLjtb ^euujetj 
Sl^ffiL(ib mSlifiaS^Giurt (0 Q<sueSttS(§iSl^(Tffit 
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^^eurrif . tSsemesurQu^Uirr 

^es)L-tu g5®ff7tjfl<K<s5 (tfiuf., (SSissaeiJJeb 
a.OTe*r <y/5/@ 3=as[nB>a>m , SL.t^eBw SLeSr&r 
,gi/r«u ^ejneu Gs>^a 

gh-^^^Qf^iT . uapg^Ct ^‘!ueir ^euajisu ^tpesta 
tL]{ji (^iJirrifiS)i^Qtfrf. esessr-Qa^js 

^iTLOssicr ^ — tb, sun uu ■— Gl 0 =iw^Loeo thl 

aistr — Qsf &.i-.LbLf — QffihQun-«k^ 

srasrg^ unrQiS)m(n^if. 

" ^sarq Cl-riu^ otott 

^aSCSffit ^iDicnT OT^i Ag^ 
^^^rricsu fLp (ipisj. apoSi^ ^rr{ipsir 

Qffr5^nrijDS!r)7^^Lib Aspst Qa^tEtasssflaimj 

Qa^£i»ics>}ib 

Qa:r5^7i£)S9i7 ^is).£tiT; QffibQurT«&T 

^0sqni>Gu.’* (2-5-1) 

0n‘Uiih sr^u^ ^u—w ~ s<s)su 
ss)su^000^^msirn'/f ^Sssrsuifurr^th 
a/tb ^mtSSssr ^sunr ^(n^eutrun'^o rSlsut&r Qa^iii 
0rr(^u>. Qff!U0/t^a sin-p-smih 

^su^ ^thiDn-^ ^ss)siurr(SsoGttJ 

^su^ 0ssf)00i suijrsBsodsQ, 0^8sa 
00UJ (^iHaOstrrrCSt sufB^rrsSsr srtSffues>0 
•St(}i00 a/rf?tt9^ skjj^ii) ^snsu 

&.sssrrr^01ih sr^u^t ^strsu 00rr& ah.g^th 
Qutrq^siT. erthQui^wrr^/f (Ssuj^ sSQsfl-Ci 
Q unrqj^^ sih.gi!suff. ^suQirrrQ asoiIiLf^^^ 
(tfie^ ^ssipsuSaaru CSurrar^ ^a/«sr ^ssi^ 
^s4ia3ip00i arrssarCj Qu^soasr. aso00 
^ss>0sij8ssrtli QuiTsirQfi) ^ssisuiif ih ^siflCi 

Qurr0s»r/TS<# ^0sst0 Giu 00ssr sr^SlQj^if 

'SISU&. ^suQ[rn-(^ aso^0LSI^ ^sStl/Oid^ 
eonrii ^ij- ^sump-u umf^^fA Qsn- 
^th !§I&ou3so G^^^rruissip-^ 0L-.rrmw 

(5/j/Ts5r ffy G^^esiSii Gtj00ssr. it.ijs^srp' 
suTTsf 0es)0sBsfTs sh.0(§iih ^0P‘>ji Slsu m fu 
ssdU^^j Qff ^^tTLDstnp GuitQso ^0^001 


assisrsssiisir un'ifsasu^^ib Lf^nfifpfsu spf t^^ih 
G0n'0QteSQ^w ^ 0 si/qL<s^ Qsp00irLDSsiiT 
Gun^pssr, ^u^uSso s 3 (i^ 00 suif jof^uueBsi 
0 tb ^ 0 Su)sBfl ss>s>i^0 Qun’^st^s^ 00 

(ifissu — oj 0 n'u 3 ji)ff)i ST^gjj u 0 3 = >T pr lii 

ssnsssrsorr ih. 

^^Q0itQ UiLL(Siu>wsorrui^ sr^sorru 
Qun-(!^ 4 k&^ih 0m^<sfr ^L-iiiatj Qu0p 
^O'lS'KOib ^sum sui^sif uabso 

uSSssr eSsirw(^SlpQ06xrSl^(^n-. 

GwGso 3h.0oj SL.sti sstmastT 3n.u- ^ijurrsir erssr 
10010^ 

** ^ijiQunr(i^sin^a5 ^rriDAn^iliy, soAnr 

uT^ib nnsB siostiib** 
sTssrpi ^CtQurT(i£>0soif00 0n‘uismpreDiu 
^Ciurras sh-pi Si ssr(^ if ^0jb^ Ginmiih 

sruQurr(^^ib fsnsn' ^ibssit ^cinn® 

asncj^ aggjnc^Q^rrnjub 
^CiQuiT(t^(>«)^jjk0 ^CiQuir(^^ 

ersSr ^jnrAio^^CStc. ** 

loTsts'gii iBxS=Sl0aj ssmGrsp' ^ ^l uoimn'^ ffl /tb 
ssaifisaiTso ^^iusulhiti^ Miih ^0/ Lf00/ 

Lf00rr<s ^ 0 <i®«sr^ psirstaiLssnij 
«) 9 fflfrA 0 S)« 8 r 0 /»- ^y^eunif. ^o%0i ^0eurr/f 
^ss)psuGf^(Si SSSO00 asoijunrA Qupp 
LDSlip3=Sii3^ QsiisiflCiurrQ, 

iLpQ(ig(0 0 ^sunriLiQtiuT^u 34 o (2-6) ptrsir 
Giupp jStfnissiLDaSsirs: sh^jiS uiSiifiASi^(rgif . 
uttl-Gso stsiRiu uiTL-.s(t. ^ 0 Bssr G lu 
srrsiisrGurrui. 

* * QaFUj|giQa:iIi^ 

s.ffh'QrsSiotrQicrTj^ ^stna^urri^ -^u}. crc^ 
(tftfidT&sT^ ^oSI&vrssTT (ip(y^(aai[r 

•^iflrg^mcsr uiirm 

sTsirSiST# ^trswfiuisSr 

^sstjiciriVuib Ssiiin’U).fium 
(y>«fn&sr% GsnrsnifKSui! (ypu}.uirr^l^ 

ffTSBT sT«9r&Ca&? ’* (2-6-6) 



durj^Sffi 
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^e^^esiUiturrQeo «^T(^^utJ).aii) <gs 

a-sor^ ^ 

a-fiSr <fl)zj06»to Qunr(^00aj cr^&oiujbjD 
Lj«es>y) (0(n^eufnu Quari^esnu) ^esi3= <3ajrT(Si 
urru). wS'^ff^liurr^ ^u}.G«sr^; 
us»@j« sTgSrgy fiBL-aj uso sireounrra^ Gifrr^^ 
Lirrsu^ QfiuAtSsSsir GeuQirfrGL. Gurr<sS>Gear(Sr 
eT^ Sf^(^/r isrrm Qupp^- a-sir&ar 

^^lp0;S ^tfsssFitum^ ^<S5^ 
Lcrrjf&i0(SSi^u iSetr^^ - er&fl^Ga) 

GumLi— er&r^ GarretrrflGaj - eue&iu ^liisGiof 

eTSiir4@ ^esf) Qpi^iurr^^ ermear si-meir^^ 
^6stfi>0fiajrrs&fTQtu ^«/sir 
ere^jj) jsiULb atressr^ 

Gijoj)2/i2) GusrS^oj^jf: (ifiQp sueo^ih 

a^sssTL- ^UfJGoj^ &.C, 

c/(g 5 / 5 ^/T«ir’ «rfi5rS«ir<Tg»/r,' eup-eq 

&.iRi'jufTeo 0aip^;SSl> QuajperreS^ !Si-$^0 
* ^eum ^s&eurr^i tn^eom* 

crrfr^ d^^^S3r0>rr. iSfisif ereSru 

^rrth, Qu^jd jB^eoto ^eisifd^ 

ID lL(^lo^ jjpj , udsa j^ipeo Qurrso 

G^it^jSeuQ^siaL-tu jgff gn iDem i^uj ^ 
Quit^jd GfBtTtux^ ueoeijiD g> i* y *'i Qu^foesr 
eunrih- u>^^ib ^euifaea Sfp Gw^ ^QP 
iSjpeSuSjgiiu) tsprsih, Qeu ibjsp’aihy eSi^ujfr 
QsiJ^^P^th (3<aF/fjg®0ffirf?fiSr^ii) iDrr0ssnT 
crsSr^ib ufiOfiSr <sh.iTjiSl^(^tf. • ' Qs^uj-fumf 
GigrTdjsm ffr^tiorrw srwn SipOiD^ 

srQpiSl^itLjw aSt^iu/r ^mipjtb 

iDirjjSImQp-.** (2-6^7) ;S^8ssrS= 
O^if^^rrif QujifjD Gu^^jjo(g f^jpeufr^ 
UiSiy^jS& ^iSa^a S}>iou QujruSl^fl)^ 

^drO@)0 ^0a//rtu Qldjt^oS^ t^soeuif 
^^anr Lorre^L^ih urri—Qeutiffi^iTQiDesr «9(3)^^ 
C?Q/gBB-(g>^^ ^«gfflQcuqyffl(3ijn’tt3 g)/ ibj ^rrsir 


^<ss>pGuBssrGiu urri^t!j up-etfib Ougu Qu^p 
«»izi <*0 ioSiipp^ uiT(S>0^(V^rr. “ pnresr s^/t 
06 »^s»/ ^su(3fi®r’ «Tfi 3 i^£i), * iDmp^u uif)&f 
^soGssr" ffre&rp/LD ^i—w, ^luif , ^muih, 

^(A>so^^ ^ssiD, peirifa/, G&i(Si ^smeu 

(^sapiLfdSleom er^gnih up^u un &rcr rsi^^^io 
uvQSl^^rf, ^surf aii.^w anu^mtsi 

LDPrajSssTiX — 3>6mressr8ssT p — prrm upjSltuoDLD 
piresr. ^euiir Ljjstp umq.iLfi3i 

,:^uf.iLfU} ^miueS^au QuppssuDm^ 
S)^(rp&, ^eum qx^prresr srpp&snsajg^ 

ffTss/Jew ^pZssr (Si9«n-&@ii um—eo srreisr 

GurriJb. 

^muiD^p^ih gjcufltyeBj—ttj^toTfiw up-m 
up^^do 0p(§ih ^sSr pesrestiD ^jiSl^ih t^ss) p 
lurrpajrrpi gjiuif 0es>ppp metsfiprt iSIpeSluSei} 
l3p$^ s sssslL^iIj LjeoCiuC^LDr p! eu0^ 
^uj lurrifisSstT ^ipxrrGeo Gjsrreij uQp^il^ld 
ueaaeunsBsfT t^tL}p pprrGso Gprraf 
mh Qpdieup peiretDLDmiu ^^eijeoxp 

uj^ihuiq. Q3 =iuQ^p ^eapeu^ —■ p/ajp 
L3d}0n'A as&tiemeia' — iDPtusir — ^euesrpt pp 
^essTLi sipiueSIpp tunm g^0 

Qfiih ^AsDrrpeu^ ^Gmm er^pt urrQ 
^i^uj6u{f«^ SLpeu ^euetfwSldti 
n^eupiBppGp ^eum Lfsip crekpith a^p 
Get/ e^isf.uj^. 

* * i^uiifln) aii_iT^5rfl Gffnr^ 

[^ciTjg sasdnem'OD r§i^3»Geti 

litjuifflci) icbSIiliiId lossflffit dl^aiSuSIsi) 

CS^tT«STj^l, ssma&rrmT 

3JUi[|Gbs6ir ^esr Q^iIioirglSa) a.A}Ssi) 

L]aGr&-uiit0ijb ^ibiBfycsr 

^iiugrib ^soffnr* ActAFrcssicSr, lonrussT qsipigj^lD 
tunrsir gfr gic^uib gJsoCSsirr. ** (3-10-6) 


(Qppu,^U)) 



c®OTrL_ (35 fT U l3 tu ih 
T. G. 3|OTn5^ atucru>«iSTiuil}, ^0uu^. 
(®irGtjiusSi) 

“ <^£rswnjj <gr>T6!OTL_U5 ” 

^ (joear ^^i^esr O^siri—rr^'S^ ) 


^em esi^ emp" saur© (ip®3/?ci//fl/_ti> 

^ ea sn)-® emiu Q^rr^^^/rwr. (ifiei^eurf 
^3=Uiesrih Q<s=iu^ eBtLQ LSpem^esnorrSi 
^am^O' ffTisi^ Qsb)L-jS^^’^ erm^ 

‘ iSpri-jQeij! ^Qurr LH^eauiiurr eoith^ 

upGuiffetjpreisfleisr ^fmenn- eciLCi aisixrrG^eSI 
iSlpf^esrinrrSliLi&refTrrm* CTsSr^y «Kv^@)«r. 

, jBiT^ Gjsifl^ un if js^rr^firresr 
«TfiBr<K@ ^OiiSxmx ^0u(Bnh er^g^i 
3n.0 ^atrsiv® <ss>uj iqi—^ ^miGx eu^^rrif. 
uerrarr^^^ xiiieiax ^emessPprrxx 
tti«rf?^^s»45tj urnf^gj t^xxmuuuil.0 
^iSlpmffi0fijBirrf. 

xisimx ^q^eu^i—Qpm eBsstL^ Qu^g^A 
Qxrr^eir eQQ^ijbiS(§^Ar, 

,:^esr& 0 '®miu x mi es) x es> lu u urrif^^ 
•G^eSl siTiiixAr ^i&iGxGuj ^ibiSI sititxBsn 
^ ^ X St (T piS A X Geuei<^(^ii> * sr ^ gp 
iSpirif fi^ASl(n^^. 

xAieax ^esrm-®9auje>!>tuu umf^^A GxlL 
Q 0 >ot *'Q^e9/ ^nriitx^ Sleu^iAi^th. 
(;^S3f?6U0<S@ii) QxiCljS ^*9>su 

xetflesr ^0 «i/ 0 e>}< ueu&sr erevix^A Qxrr(^^ 
^rrAi rsiT<^ ^iSiGxGiu e:B(SiSlQpm** 

CT®ir(/y ^xr • 

^mism-&es)uj Qxrr^xQjiib p^tursixirinA} 
^0 o; 0 Q^ ueo8ssr0 xiiisiax 

^laGxGfu ^it^eBtLi—iT^, xiiienxAi^ 

7 


^ek/Diu ^esr^^eSlQ^ssi • • un^^rrSlei^** 
eresrp QutuA ^ jpulLi—^. 

11 

flam i 

ai^l ^ qft sf5^oift=5s(^ 11 ” 

[to 5. -J?. ^ 4. 45. 46] 

^^p^estxvu Qud^estmeuirujfi^ ^ 6 iffen>'®es)iu 
<ssiVJ sumriiiQ ^es)^. ^«Bren)'^es>(U 

UQpfiP^ u^^peta^ojiresr^nr^ ^ea^aS^ 
^IfiSSixA «95c6r(5> iSpruSl^^, ^«5rs3flL_ii?0/54; 
^up-em liixSsiTiq iM , ^estiFI x 8 sn iif ih uLLi^iresn-. 
xSmajUi ^Gsi^eS^gp , ^fiu^<s0 

0^30 SLuG^xiiixSsfrA QxiljSI(^^. ^ib 
Lnnr.^ifl ^esreto'® es)UJ ffes)^A(^A Qxiups^ 
A.6U<s ^lujbeax, Lf^mssarLt Qu^ emi Arx 
suGiuit ^xifx^ ^esr 0 es)xx 8 srru GurriLQ 
^^0 urrAuu^ib, jULiQuasr ^i Arx 0 A} 
ffl/ gjpfrgOT Xi.g^3u^ib A^soxeuipAi^. 

“ sifta ^raf 3OT ^ 5|Ti^ ^ ?R 

5! ^ I 

SI# PR 

=^ll” 

Queiaxi^Ai^ eredeorreSl^Lcuresr xxiiixSsrriifUi^ 
Qu( 0 eauix 8 smqib QxrrQAxA Xui^iueueir 



$0 




» em eu Q 6sr 1 ^asi^iurr^ ereuQmfTQ^eui^ 
Q^meu Qs^vuujsB^dsoGujrr ^euea 
u§les>^iurrQ(rfm. ^suL^ij-rressr^^^ Bip 
si/0U)/T^ ah.jDUULLQimefr^ f 

5 r^ Mmj \ 

t I! 

fisuui^fr Qarr^^w QaarQCjLtmfz 
iSeir&niLjth, ^Garr •mrr mi db ^erreurraa Qx.rQth 
umfseSr. aemeusxa- LDrr^0ij-ui ^eireS^eorr 
^^es>u<s Qsrr(^uurr^. ^®j)<saj/r«i) 

iS5«3arai&ar y,^Ciu^ eSG^&^iLrr^th, Gub^ih 
iScr^^rreupr ^ 

to! ^ n » 

^u^arreo^^^ fBeisruSsBrufih , 

G/bct^^^ (^pSssriLfih, jBeoeoQuiTQ^^ ^(^4i^iJb 
Gisifmtjiujma^ili, 

Gf^p^^so iD^ssr sSmujtLjLb , ss^i^ sireo^^^ 
i^jDsSesrtfsSsniLfui Qixrr^arwmh, 

u> a IT u rr cr ^ &j esr u if em 

etv ih&tiTfi s , 

“51 ^ipif Jicnj; I 

^ ^ II » 

u>fi3fl^cBfi«Sr eSiurr^moj^s moj^ 

luSstsTsac- inSssr^uS^ ^esrui^G&^meuGiu 
Ui(!50;SiT^ui ermjpi SkjDihuilQieiTeT/^. 

Qurr^ffuiUsaeo ^pirmeir erffm^estfuu ujb04: 

“ 3iT^ %rT" ert&rg^ JLi_* 

Gpn-au>iT(^^ih, iiiG^e£3ajtT Slajfr{m Q)i ih g>/f 
ML,iun0fi QfisSm^iuiTs ersisri^ js^muimiu^ 
OiFiOa/zTsfr’*. 


urrds&j^iJb Sybeu^Lcp^ : 

fit srit '<tw?^s|q 1 

I! ” 

si.6mmuiajrresr Qu^a^aj)* ^($0jsn' A) jssaara/sw 
QxLli^<su(^ff §}{3.h0rr^U3^ OfiLLL^rreirtTm 
GiTT^turrei ^rm^^rr ^iih, 
firmip,urTSi ^(S^^sr^ib ^su&sr 
3h.L^rr^. 

^0^ <S0;5«»^ ^eir^^nretoif SifisuQ^uiiT^ 

^ 3i& ^ n 

^ I ^ aiW^IT I 

^Tft TO ^ TOT 11 ” 

Gicsjijth ^^qprrmr u/r/fau^ «/r«&rt_4^d) 

^ ^T ^ oSiTf^^ ^ I 

OTsSr^ ^^CiuQSmpgi, tairrs^arreie mi th 

<w«.^©0'cSr. asa&eu/r 

“ ^ 5?^^ TO: || 

CTtAinimiAj ^ybarra warrAsSl 

Q^ifl0^ meu^^^eirrr^ 
<sTmgii Q^iflSlmp^, 

^LisiffsefBesr lukb mijili Lijpj]^ tup^ i£Si 

“^f 3 n%*iRii|f q^ I# qft: II » 

ermgg ’ah.Q/^^Q^ir: 

^OT^jSrremif 

c7«Sr^ ^i-U^SlQjfit ; 
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WAfT 0rreurressr ^^^prth 

qtf^m ^ ^ g?: I 

53TIT=^ It »» 

Qij«*r«(a5>*@« AessT6ii&m ^ ^a*3fr er^^eSjS 
qsSstiu ehj^soiiiA^ixi » ^>r 

fiu^en)~^a(^LD , ^irsisr, firfiD, sBcrsi&Af^w 
O^es>^uSl^&07 .jyau gg>/ ss>t—uj Qa^hsuGuj 
ffr^wrreu^mpujtl Q<ssrr(5)sii/«®C^ti— fiTSvu«5)^5 
9iButjf^rrm> (ipih sii.gjiSi/DSI' 

“»ra? §3^ 35^af ^ I 

?iW3(, II ” 

&lsuLfcrrrism Qu esfASsiru/jji^ ^/T«Sr@ 

sS^unTAA sk.pLJUil.Qi^er ^ ^^eSu[7^es>^ 

uirQutAAJiir^ $ un'(f&j^A\^A At.ruSi^ii’, 

«Bfer 5lT4f ^ I 

Em I 

^ 55^oirl?i m w 

^ sr#S^ 11 

m 1?^ I II 

{^IfHT 53T ® II ” 

q^: ^ =q ( 

qj^T^TiT ^T t q>&aT II 

qr ^rs?^ ?I«rS[ ll ” 

[f^. 5 . q. ^ 3r-52] 

u^fii/£r«5>^<®cfr !5fr^(^'Ves>AtlKj(§tSi^p«:snf 
tL^^Lurr . LC/sajLonr^ j§^Q^e^L-rT , 

{sf^UilT) €T<^g^i» 


eTeuQenrr^eu^ mesreB^ 0a.t— AessreaSssQuj 
AIT «ssr ^(n^CSetrrr sfeum st^i^^WLarrearsu 

eTsuOetriTQ^su^ i3p tfo^e^Bssr u uirifA^ii 
Qurr(ip^ dp(3«/T^fr^^fiBr€5)t/50ttJ/r(p urrifA 
Sl^^agfriT jffeu^ m^ujwih {Qun-^eiJiTA 
A^iLirreissruiiTssr QuesurA^ tBro Lfd^et^&ABsnCi 
unrnrAAAA^i—'T^ ffrmu^ « 0 ^ 5 i/O 

erajQetTiTQ^eu^ ^ifw^esi^ 

Ai-u. js^HL'eusnrTA ^ihaixt— e8u 

AiT[ru> GIa tu®(n^Qsfrn' ^eu&r ^«0si^s5)i — 
iu/rfi?' 0 >fi{r. 

er^Qarrra^eu^ Asmeu^A(<s^fi Q^if} 

lumoed a^sita att^Ssoa QAiuSl{^(S&rir 
r^eum ^^oaiatuiTA ( ^00A(T$^e9)L- ) 

^Sl(fi^^ i^0fiiy»OTy«04 Osi^^Sl 

eBuAiT[rih Qa ditiueorrib crsSr^ «t(5>;4jSS/<® 
Gait ^(StrA<sh.t—iT^.) 

“35rr^^5«jr ^fTstr^nq q I 

qf^ qr qq^ ^ qB^^r 11 

Tit Iqqt m \ 

F q^^TJfr ^TT =51 ’qqf qii^^T I) 

31 % qit ‘qit% TTf “q qrqf qf^qqr ll ” 
q^T 3 qfd’Rqfi^ qq^r: 1 

qq qq q TIT ^St^! =q# 11 

qT& q q qrl^ i 

qf^sqH TTqTRtq qt ^^3. TIT qf^q^T ll ” 

^q qr qr qsT 5irqt M I 

q qt TiF"^ TIT q qiqf qf^qr ii ” 

tfr«5rj3/ urr^UiLjcrrresiB' iJb u^^tjAas^Aefim 
^eo^Asssr^esifi ^Q^s^uf. att At.0 

SfjDSl- 

LSfifrarrttSesfli-^^* 6 »ai^^ 0 <* 0 £ij ^fiw- 
fiWLidS anrtltf jjyii), Aemsuei^t—^^^ ^0AUi 
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^0«<S5 Gsusm(Slib, ^ir^esRi^^ 

ffTOjeS^ utULo ^ jDu(SiGii>rr ^a/aSl^j uiuw 
^(^<StsGeii(m-(^w. sessisuSsisr Q^iueuiurra 
(SuifiuLJGeiJem(^ii, ssesareueafiesr ussi^sBsidu. 
tiS^ uessf^Lj Qumr^^ssinh, smt-eSl^ 
lurrseijth , &.mrisBA ^rres>iL/uGurreo&/ui, 
^Ufisrreofi^^ Guireoet^iif 

ffrsuQefTfTQ^®!^ ^sw smreusi^L-^^^ ^0'S 
S)0>C3«T/r ^euGsfr u^si/jsw^. 

ffTeuGleirir(ij^^efT <3sess!eii6^^ aiLL^^tTasnu 
mmih, a;/r<B, airajih ^li^esr^ejn ib ^rrmr 
t—rrub^iht smieu^ SLewL-iSm S-sist ^i Slp 
6U(^ib, aensrsusir e.fl3/B@ 

SIqt^G^ ^rsiGa si.pisi(^ueu(§t^ih, 

er^^^jSUifresr Garruth, 
^/rutb, Qurr^esiUi (tfiseQiu QaC.u. (^essaa 

aSsfTx Q ssiT (^efTfr Lo ^ li , <srs^<is^sts)^s= 
ffWiDiT stj urrif^^ r5L-uueu(^ih, fs^eo 
^ipsnreia' ^sm'tsiaidssr Ci umf^^ih Qun‘(t^^ 
iSmBsmurraafih a^Gsrr^u^m&iib ^Bssruu 
euf^ib^rr^ er^jD 

Qurr(^9frrr&]rrm, 

#0^, sto lb ^ ^ s ^ ^JlSIlUSSIfia 

amli^^ib^ GeuQjDisi^ib u0(^[r(sts>^M3ssr 
^ITLD^SSi^fX Si.J[)sSl^?S0 ST^g^ ^SU Lap'll SSST lb 

“ flspita r 

^ H ssiR>s%fif^ II ’> 

“flpi aro^ 5nft ^ pnfl 55|| | 

5 ^ aro gi SR 3 ^ 1 ?!^ ^tift I ^ II 


gg ^ a? 5IW #ft aift qiaa ^ \ 
!iR ism ^ ^faR ta II ” 

Gld^ lb moj sh.g;i^(rj^eir, 

Quear Q^miLtb ^ueS^p-iLrrea ^eas 
turr^ Qu«&ff<seiT smreumisr^u u&sufl 

eBesiU.a^ Qfiugi GiD^mLoesitLi t3>{es>L^aj 
Gsy®fer(5lui> er^gji Geu^, i^p-rrem, 
ffiits^sh.iT^Slisripm' ^ssi^tuir^ (^irmamiL—eh' 

3hL^ ^0/5^ uesi^eSleiRi— Qa^iuaiG^ Gioeir 

mmesiiu^ ^CQtb** stott^. 

urr^iOL^pTrsssr urr^rrsfr 
^smi—^^eo srremeonrib. 

“#nf q^aawf 1 qia^ t t^ag i 
a i f^gaqan aalaraiaqitia: n 

#qf awtfeaaT ftoiitMaaTl^qaj; i 
qifia^awf =a siia^ aara# ii ” 

VO 

Quam’s^a^a a sssr eu ^ 
Q^iuaiib. erdteuefrof 

^^ASlpG^iT ^^eueneij 
amreuSssru G&ieiisiQitb erwgg 3 h.fi}Lj 

uC^Sleir/p^. 

^earen>TS>es>(u ^ea^uSet^L^ib, gfisirffl erA 
®S^ib /5nr/rrr/L/ffliw@y<a;0ij iS^ajiLirm&jmrrss 
^(^GetrcT ^AeB^ibjS ^crrrwesflL^^0A iSltfltu 
wrrtu ^(i^saG&jemQib ** CT«Br^<9n.0a/^rr«ta 
^efr^^rr&oif G^nr^rreBA s)>.guSlm(n^if. 


(Q^iru.(T^tb) 



^ JB ^ 9 lUttJ i SSisQ IU<S* 


^0 jBLijfrgrtT, ^0i!iu^. 

★ ★ ★ 

^ n5) (If A ic «&>r ^ui-LJueai—UjrraA QarreioTL-menn-^ua. 

^IBSl Ui^QiLfTt (ST^^rr^gfjijb ^Qi^^^eu(§ih, 
&.(soSl^ jB^^iLtiurrm (Beu^iiisSsn 

i£ls (ipsSluuiDrresr ^mtursia^eiT g^sSr^ ^0SJ («5^®rf?<K(g5«@tfl (tpsaf? 

fffsrr^m ^ifinw CTsarffy eh)i£!(i5^ 

Qugiitli ^js/Gau LSla&iil) Q^n-^muaturrm /^I^tSadBijuLl®, ^2n)(ip«B)^ 

^/r0U). in^^ssi^uutb^Siuj ^dsoQfisapujrrss s 4 )lSIs^uul,(S> ^(r^umeu 

Ljssfl^ 3irremuu(^ ^meu. Geu^ihsi—e^eifl^Q^rreoGso^^eorreo 

SSl^joeisreiftJb, iSix^rresr ^^iflujif cS¥^®/^ «i— «/Co«(r sresrGeu, r3i§i 

iS5«rf?(S3)^ eS6trsauuLLiq.(^LJuesrQfLD, eS^earr^^ , ^^^HumiresTgi. ^Qu&r(^Gsifiu 

(®5fr(S3fl«sOT, (tpesf^eurraeSr ta^<ssr^, <s^firreij§i, q0fiij((g2)^ - ^^ctfjy 

UijDgUiXi ^^Gttjrrif tL.ssta-if0 

^jSl$SI Q<snr emi^^matsreijLorrm ^^sar (tfii^ofu/ ^^<sonr^ ffjsrr^esr 

^iLuinnm <3fa.^urr(Sia8»n‘tquij aL.ujifiiu (u^miLiunm) s^wajih. Geu^mts&r , Goj^itibi 

aSsfrufw aemaSl^ «r(5)^^« GarrsArL^rr , ^^srra^mam, 

eoeSsrjSy QfiQ^eaui Qu^p^rrs qfr/r« 88 r/ 5 /<s 5 «fr, e^«/i)ffir«S6fr, n^f^surrifaeifidT 

^a^eueaauS^ ^miu ^rrirtus^ un-*fr®«6fr, ismueawmfmeSl^ unrt_^*fi 5 r 

®«@;5 (S^meuiurrmesfeu ^Sssr^m^iLjGio ^.©ttJfii/^DCjysu/resr g^Oir Q;S/ri-./f#^aj/r«sr 

eu^sii^Sl/DSi’ «7-^^)&u<si0ib Q^iuis8<m si.€dsres>i£i. Larrayth ^Ssoeamsi^a 

QutTQ^^^Si^ , er^eonreu^eoiqijb ^«wfiar«^Cp^ G^flu ^esimiLjiS) 0[j-0fi[ruirresr ^ikiSa 

Qmrrs&aL—t i£lxili g^0 Qurr^ lo^ib ^^ss>u>s8snu upf^oj^j ,9f^. frmGeu » 

eresr Q^rr^eSId Qsir^efr Qfiisf.fL{th. ofisBiuiurrm ^t^uuss>L.A Garr^esisaBstrO 

Gurrgfi^^ajsiap ^Ssoiurresr^^ tJt)/r0>^ J5/, 

@SS g,® a,ir«rrfiffi 

«;iT®/7-/& jj «r«/®ib ^4S(a;/7-4! g® ®i«amui*«/Tis«ira//.^* Qp^Qi^Si 

_ . . ... ujt^eir an.ULiuM^ 

ua^Lo. ^^esr t^i^uu&aL- cT^(Sj5/r«8rpu) ^ -r «- 

^0/5^ fiU0Si/j5/, i§ ^ ^tuuifresr gi . eup er^u^ f5iT[l.iq.etsrif 

eon pgn^ ffLOfuriiae^m G<srr^eeiXiB(^u> Guiurr; Q^eifleSl<^eorr^^. ^aGeu 

< 3 <sfrtlun'(S)< 35 (^ii) ^eupmp f§l^eBtu iDsrr^ ^m^m^rriLis^^iJO s^jBrr^esr ^tfisuh (uesijfioj 
« 55 «Jr «sinir( 5 i Garre^Q erQ^^mp^^ euemeetui m^w) eresr ep^ih QuojGp ^aapetfib 

* ,Q(l^iD^ - ^0£ju^ Co^ffffi/ew^iTsartD Qevsif)iiSc—(S>^err ‘A Hand - Book of Hindu 
Religion’ er^^LC) jcrsiPsar 
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QPQpmUilLjth S-eSiL-UJ^. STS!sf?@l/U>, 
u>sw or«Sr@ifib Quiuit Qisfpmj^rriowrrau Ljifi^ 
<£S^^,5@ eu$^e3tl.iq.(j^a^di Quajurr^ih. 
0iiLDib Lti^Q^rrQ^aeith ermu^s 

^^CiuLLi— rwsnpuS ^i ih G^nrA 

3=ifl, ^CBr(ryL_ wrr^eS^ 
siriLi^rres e®«ir/£iS)«u0u> eSstrweB 

Geuastt^iu G u> rr C. s= 

0 & LG ^ est ^ uf Cb t ^0rr<sn^ 0jrri^a 

saxuS^ ^L^rraeif}t>i^^g^tJb 
eS(Si^&oaSe^ ^luejmutLfih 0^<sS)pjS;. 

g>0 enn ^AmauSl^ ^^^euih 
UDLLQdS^/lS, ^0 fiU(r^<K«3)« Qfimpiquur^ih 
^^gl'iisth ^Sieo^ Qamaresisi , /sestL^cyi^p 
«Ts8r@/£jb Q^rreisrL^^ 

LDpp^do’ iBcrpirm ^prrirui 
lSitidi' SKST ib Gsupih. Q^iu^ (yisstptsS^ 

<S\3:rr&reupp^ &.peSajrr<ai 
{^(i^t^ussn&i ehuSlQj^^s^ Qurr^p ^Sswaj 
Lf^p ^9)9^, rfiAGeupih , iu^~^ifGeijipiJb, 
s^rrLaGeupib, ^p&euGeupth srmpi rsrrsinr^ 
Gtjpiiissh SL^trresr. ^fii/Q«unr0 Gsupp 
^jS)/tc m^^prui, iSpribuiesaru)^ s^u^ei^ppi 
CTwr^t* ^eirpi ^(^i^Sle^pesr. 

iiDj5ig)r*fl5»ffiOT, t3!r>rtj}Uimniix^ x^Situ 
euprSi'^ a.iL3i(jj^pes>p ^i£lffip<su^ •m^^criii 

<s enarGL-zreir* «g^£ir0S5r. si-^GeniLfib Qeuetfl 
GiuiLfoi a.^etr ^ajpm^uS^ iBpi ^si/cV 
Qupi^d^t'sr. Gsi/piAaeh wet^p 
^fr$iu3<^ &!fi0^pu UQ^Gupeszp^ GiPir^ 
p^su sresrpi peupj, * eLs^esnn 

(emp) ^^eopi <ss:L-«i/«ir g>ssr(3^, ^iresfisseir 
^estp^ ueoeuiTQj^atS ^^ui3(SiSi^psanf 
erfy^lth utpmwiunesr Geup oirraBiuth 
mp^B^ ^prrir 

€r&sotr 08a}x<i^4i(giD Qurr(n^0piui ^jgsSr 
psSresifjttijib .^^fL^iStBiy^etresr. ».u0si^p 
Pl^ser ^^eopi Qajptrfipth ^ppi wp^^sir 
iBs ^luifluj Gun-pBaraetrir^u); tScrtiui 


eSpesip Qupjeupi ermp 

Qaar emL^reo er&sorreu pesiptyih 

^0ppprTs ^(^Guor iSp-ih 

wpempu u^jSliu .^jiSlesieusQsT emi^pj. 
<surr^eq, s^rr&f ^fr6*rtffisr ^iih 

^meuGtu. Geuprsiae^^ ^8^ppj zh 

iStp’esareu th erfiSru^^ ,^L^iiilSt 

ty^enm. LSp-wiDpeapA (^jS^p Geupirpp 
(^rr&srp^^ 6^Q^<x^u>fr^s 0n.puuiL(^^€n^, 
Qurr(§mrrprrsr ^eoLL^iuii/aSifru^ib 
0jaS<sC5<s/»-«Jr«&ifrqij[> upjjSl Geupisimt^ 0n5Jti 
iililt— /r cu/Lo. i£l a: 3= 9 tfl uj (^jS^Garr^ 

Gu>ml,^th LS^ilinpmp ^0pei) 

er^uGp ^^da. srarGsupireh- , ^pi iSp-thia 
eBpeszp eT(SsrCiu(^Bpp. ^Ssmsm ^&}eopj 
^liisiiiaim ^m}eorTU>& Geuppezap 
QzKrTdrefr(yit!j.iurrp}. BiLen.^, eShurrmpressrih 
(’^eoaaessrihj, ^Giun^etpu) (GffiT0L.ti)) 
Gurrs^p ^Q^&Bmpssr, 

LD^ehiBQj^^ Gum^p (^LB0^stk ^ppiA 
ffisrf?«sr ^peBaj&} ^r^ppi ^euifsarpi pssflu 
ulLl^ QP&apaS^ih ^ubapiBiae^ eozth 

(sSeuifl4sSl^pasr. 9Liflm>Da8smL}i}i 3^ts>^A8sfr 
a]tbs3i-^& SL^asuDsSsfT if ih efZ(^asiX/iias$sfTiijLb 
upjiSIGaj iS{es)aj (^^ui9(S>Sl^p6sr, «T/Ei 0 jJb, 
«T aainreop^pz^tli Qurr >^ppa3n.puj SL.emeszU), 
^Siil>6»6F Gurrmp .^li^Oueszi—turresr ^p 
eSiup^Qi^ppl^as^ eT<.isr^ijb, 0 ^ui 5 tli_ 
Beo «/r«w/»«35^<S0 LDtl.(^Gui QurrQ^ppiih lyx 
prfuiista^ v9l^60pf ^^pp0ps asrreop^p 
(^^tu AL-siDLOixe/r areirgj/tb ^0<xB^pesr, 
U[rrr3=[r «n.L5)0_g) g)« asSltyaR^ 

0^3irr« ppuiLL^prit^th* ^.jrrLorrajesia ih, 
iDsrrurrfj’pth eTt-ir^)jih ^^arraF^tssesr 
^£r«fi«r( 5 tb ^ffTrunTeupnrtTib^ ^cs^ ^^ atprrir ih 
crfisr^tb T^l'mprririiis&fr eSi^p^a 

3o.gySl^pesr. G0!fmLomuj iSei^Qui jglBsa 
r§l^pp«tfu> ^tump ^ifiasajih Q^ 0 « 
aiq^iun-m- ffuxumias&f)^ ^&jpifl4B(^tf. 



gSsir 1^7 S 


d 


r 3 l^^eta<xiu ^«iiiffL_Snsr«9iiJL. ^ & 0 oS ^ 
$(sajrTmrj-^ ^ 

u^Qe/sriLQu Ljp-rrsswiitsm 
a.dre!r€sr. (yia^tuuirT6‘VGS)m eSe^ e^i Ljorr'fssr 
Qfidi urrasiJ^QfiijDT^ih. S^pCiurraiLj 

(S^rrjDmth^ 

^Siiumsu ^(^^riiairesr ffBeucrsmfiitsdr, 

tSp-^rresr eoLLSiujui, g-iLffSiif 
fjfi^^rrgi^T (^^rreu^, ffuta^irgr^^ 
eBQ^dso Qu^psuifaSsfr) &. 0iRsr L^rr <9s 
(^ueurf ffrsBTgycb jfW 

Qurr g)i Cj m u eTQ^^dsrril.0etjj^^rrm. 
LDSi^^Ssisr ^sitssr ^ urrsu^^e^^ggth tJSLLu 
^jD^rr^ dsz_£i/OT s]n^sa<SF, ^^'T’su^, 
eSap-aib ^<sceo^ fi_0su^^eij uts!^^ 

SL.wSljb<S Qfiss>pss>ttj 

<sBetT Js^Si(^ fl)€sr. fstriueSsrunrif^e^^ urru-^ 

^ipeurrrfa&f}^ uiTSrcrisia^ib 
i£ il.L{aA(jj^dsm 9SHU (Ja/^£^j QaituS 
is^^werr ^^ 00 si Qfi if s ^ 

ai_0ffl/^fi8)^# ^jdCiuitau (ounpfSlCi urri—Ci 
(5lujtjD<si5>&jQtuttjn'^ih. 

Qeusiaa^ , fin)ij5)0^«®r, 
q/j-rrmriiia^j ^^sutr&aar 

uxpS^ih isrraj^LLrTifs<m »W@/ 

ueutiiA^ ^SliU0Ujtes>jDt^ hiatus 

^«8r Mt.W(^sivss)Uies)uj, tD®irf?^&ar^ 

A-oj/rJi^ii) Qurr(^C.($, 

AL^&jVfT iOiSD^^SBflfiBr 0dsCA^Cj t il^ I’li itij mrr^ 

^piEiSi euQ^eumsA ArTem(yiU}.S>jD^. 
Cpcs/^/SftSsrf?^ i3[r UiLOii) sr car jj ss}LdAtjLJ(Tt\eu jg 
^0Si^i^<TLSujrrs0ifib, eioi^Q$0 
mriTsifisr lii^sif} §01 th (P3reup‘(^A0tf w, 
^0ArrA^fiHBeS^ ^euS^iF^OfTAeifih , 
r^AiniiimeSr , v^jfi&irrrfsetfl^ 


!5mu&nLn-rf«0if)^ uiru^oi^ ^Sliush 
^tfA6S)(F ^Aeo^ 0BS-Si[r<xib srsSru^fdsa/z. 
<t^Slmj!)^> «L_a/«>i7sir 0 (g> « 

Loesfis^ dSl(SiB 0StouS9S(00ji^ih to«rf?^ 
0Sn>u3<si?,^ n^w 0SsOiSS&fl«^ eu^&ejm 

(y>A0 ffr^^tb QsiusSa 0&oes>uj ^aat. 
S)0fiBr . ^a(Seu, ^0si ^Aassfr tn&eon 

snjb/iSlsil^* Qa/d/vSa/^ aictoA 08 »os(^A^tl 
^LLsf^d^th sAAutq. ^0«@i2) ^rf 
i 5<95 (3n5.T««;gJ§I«Sr ^0e9)U)««>iu<£ aarrem 

(/fiuf.^psi. 

(SeuSiTs^ijo eresruuQeu^A, §}0s «ggs8rij5J« 
(S/5rrsa^0esr ^(s<ss>LDas>uj(iaj 
S^^Bu^iua) Qfiss>jpuSw (QindiCiQurri^e^tueo 
(ifies>jDaS^) fi^9=mt6iam 

eresrt^uQui QunueSefrdas (3<*/rtlur'‘(JJ«sfr 
^iAeosi ^^,0eusQujp Q«rr<sneiassm 
^Qjd ^srreu^f eurr^eS^ 
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